رسالة إلى المنتسب لتنظيم الدولة 


إبراهيم بن عمر السكران 
iosakran@‏ 


الحمد لله وبعد»» 


ei‏ الشاب المجاهد الصادق في أرض الشامء ei‏ الشاب المناصر الصادق على الشبكات» 
ممن لازلت على علاقة بتنظيم الدولة الإسلامية.. 

أعرف أن فؤادك استوقده الشوق يمثل قول الله (إن الله اشترى من المؤمنين أنفسهم).. وأعرف 
أن هفك يلتعج .مثل قول الله (فاحكم بينهم بما أنزل الله).. وأعرف أنك تغلي من مظام 
الحكومات العربية.. وأعرف أنك مشحون بمغايظات وملاحاة بين فصيلك وبقية الفصائل. . 
وأعرف أنك عاتب على بعض أهل العلم بتوسعهم في مداراة المتغلبين.. 

ولكن ليس هذا كل شوءه. 

وليشت هذه كلها تبرر للك ف شريعة الله أموراً كباراً وَفَعَكء وبدأنا رئ الاستعداد لا هو 
من حنسها وما هو أبلغ منها.. 

وليست هذه كلها حجة لك يوم تلقى ربك في ساعة قريبة قال الله عنها (وقفوهم إنهم 
مسئولون).. وقال الله عنها (يوم يقوم الناس لرب العالمين).. 

لقد كانت الدماء المعصومة المسفوكة سابقاً أحداثاً وأحباراً يتواطأ النقلة على روايتها.. 
ويقع من بعض المناصرين الشبكيين dale‏ في حيثياتها.. ولكن الأمر هذا اليوم» هذا اليوم 
تحديداً؛ بلغت به الأمور إلى Gab‏ التأصيلية المعلنة» كل ما كان يروى كوقائع وأحداث 
وأخبار تحاو زناه الآن» وأذاع تنظيم الدولة الأمر عقيدة (sees‏ تأصيلياً معلناً لا مواربة فيه.. 
لقد استمعت هذه الليلة للبيان الرسمى الصادر عن تنظيم الدولة-مؤسسة الفرقان لالانتاج 
الإعلامي» الصادر في هذا اليوم الخامس من رمضان VET‏ والذي ألقاه المتحدث 


الرسمي لتنظيم الدولة أبو محمد العدناني» فوالله لقد بلغت بي الفجيعة مبلغهاء وما ظننت أن 
تصل الأمور إلى هذا التصريح cole‏ المكشوف ge‏ أصل وضعي مناقض للشريعة كان 
تنظيم الذولة يجتهد ف نفيه عن Chand‏ وكان يوول الوقائع coll‏ يستخلص متها نسبة ذلك 
الأصل الوضعي إليهم» ويتهم من ينسبه إليهم بأنه مفتر أفاك.. 


قدا O‏ ا OF‏ ی ار کر کا ا را 
المجاهدين المسلمين» Js 6445 ecm‏ عليه bif‏ أحكام الردة ع الإإسلام) وأنه يستتر 
بمذه العقيدة لشدة شناعتها ولا يعلنها.. 


فكان المناصرون لتنظيم الدولة ينشرون في الشبكات أن هذا من الكذب والتجني عليهم 


ثم ظهر المتحدث الرسمي باسم تنظيم الدولة أبو محمد العدناني في شهر sole‏ الأولى عام 
٥ه Oly‏ رمي صوق بعنوان (ثم نبتهل فنجعل لعنة الله على الكاذبين) لا ينكر فيه 
فقط دعوى al‏ يكفرون من قاتلهم من المسلمين ويستبيحون دمه» ولا يذكر فقط أن هذا 
افتراء عليهم» بل أعلن المباهلة بنفي هذا عنهم» ودعا بلعنة الله على نفسه إن كان BUSS‏ 
ذلك» حيث يقول gf‏ محمد العدناني في ضمن بيانه الرسمي: (وها أنا أذكر بعضها alaki‏ عليهاء 
فليباهلني إن كان صادقاًء فيا أيها المؤمنون أمنوا واجعلوا لعنة الله على الكاذبين, اللهم UFO!‏ عبد 
الله الشامي زعم أننا:..) 


ثم سرد الدعاوى الى تنسب إليهم فقال من ضمن ذلك: (وأن الدولة تستخدم الكذب 
والتدليس للاستدلال على صحة منهجها... وأن من شيمتها الحلف الكاذب... وأن الدولة ترى 
كل من قاتلها قد صار محارباً للإسلام خارجاً عن الملةء وأا تكفر باللوازم والمتشابمات والاحتمالات 
والمالات..) 


ثم قال نافياً ومتبرئاً: (اللهم إني أشهدك أن ما ذكرته WT‏ كذب وافتراء على الدولة, وأنه ليس 
من منهجها ولا تعتقد cay‏ ولا تتقصد فعله. بل وتنكر على من يفعله. اللهم من كان منا كاذباً 
فاجعل عليه لعنتك وأرنا فيه AT‏ واجعله عبرة» اللهم من كان منا كاذباً فاجعل عليه لعنتك وأرنا 
فيه آية واجعله عبرة, اللهم من كان منا كاذباً فاجعل عليه لعنتك وأرنا فيه آية واجعله عبرة). 


وهذه العبارات نقلتها وقابلتها على نص الكلمة الصوتية بحروفها وألفاظها. 

فأنت تلاحظ يا أحي المجاهد ويا أحي المناصر.. أنه نفى وأنكر بأغلظ العبارات أن يكون 
تنظيم الدولة يكفر من يقاتله من المسلمين ويستبيح دمه» وتبرأ من أن تكون مقاتلة تنظيم 
الدولة من نواقض الإسلام» بل دعا على نفسه باللعنة إن كان كاذباً.. 

ثم صار المناصرون لتنظيم الدولة يتداولون هذه الكلمة بغزارة» وصاروا يستحضرون هذه 
"المباهلة" بكثرة في تعليقاتمم على مخالفيهم.. ويذكرون LÍ‏ مباهلة صادقة وقعت آثارها 
المقدورة على المخالف.. 

وقي هذا اليوم.. هذا اليوم بالتحديد.. الخامس من رمضان لعام ٤١١‏ ١ه:‏ أصدر تنظيم 
الدولة بياناً رسمياً يتلوه العدناي نفسه» ويعلن فيه أنه يتب ذات ما أنكره وتبرأ منه» ويكشف 
فيه بكل وضوح وصراحة أن تنظيم الدولة يعتقد الأصل الوضعي المناقض للشريعة الذي لعن 
العدناني نفسه إن كان يتبناه» حيث يقول العدناني في بيانه هذا الذي هو بعنوان "يا قومنا 
أجيهوا داعى الله" ما يلى: 

(فاحذر فإنك بقتال الدولة الإسلامية تقع بالكفر» من حيث تدري أو لا تدري). 

هذا نص عبارته بلفظه وحروفه نقلته من بيانه المنشور اليوم! 

وهكذا يصرح تنظيم الدولة أن "مقاتلة تنظيم الدولة" من نواقض الإسلام.. 


يا الله .. أي أصل وضعي مناقض لفقه الشريعة في باب الدماء هذا؟! وأي حكم بغير ما 
Jl‏ الله يدعو له من يزعم أنه يسعى للحكم با أنزل الله ؟! وأي أصل محدث بدعي في 
التوحيد والعقيدة ونواقض الإسلام وباب الأسماء والأحكام؟! 

لقد كان بالأمس القريب يذكر هذه الدعوى (أن الدولة ترى كل من قاتلها قد صار محارباً 
للإسلام خارجاً عن الملة) ويلعن نفسه إن كان يعتقد هذا الأصل الوضعي المناقض للشريعة.. 
واليوم يكشف أنه يعتقد هذا الأصل الوضعي المناقض للشريعة (فاحذر فإنك بقتال الدولة 


الإسلامية تقع بالكفر» من حيث تدري أو لا تدري).. 


فإن قال قائل لعله يرى أن هذا ناقض من نواقض الإسلام باعتبار "اللازم والمآل"» وهو أنه 
يرى أنه "يلزم" على مقاتلة تنظيم الدولة أن يسقط الحكم بالشريعة في أي أرض كانت قد 
استولت عليهاء ويعتقد أنه "يؤول" الأمر إلى الحكم الوضعي المخالف للشرع» وبسبب هذا 
"اللازم والمآل" الذي يعتقده حكم بالردة والخروج من الإسلام على من يقاتل تنظيم الدولة» 
والجواب على هذا أن العدناني نفسه ما ترك لأصحابه مخرحاً» ففي نفس مباهلته دعا على 
نفسه باللعن إن كان تنظيم الدولة يعتقد "التكفير باللوازم والمآلات"» فذكر نصاً المزاعم ال 
ينفيها ويتبرأ منها وهي (أن الدولة ترى كل من قاتلها قد صار محارباً للإسلام خارجاً عن الملة, 
Ul,‏ تكفر باللوازم والمتشايمات والاحتمالات والمالات). 


ففي مباهلته كما ترى تبرأ من الدعوى OF‏ تنظيم الدولة يكفر من يقاتله» وتبرأ من أن يكون 
تنظيم الدولة يكفر باللوازم والمآلات.. ولعن نفسه إن كان كاذباً.. واليوم يفتح صدره 
للمستمعين ويعترف أن التنظيم يعتقد ذلك.. يعتقد ما احتهد سنة في نفيه عن تنظيمه! 
أحي المجاهد الصادق» أحي المناصر الصادق.. هل تعلم أن هذا الأصل الوضعي الذي أعلنه 
تنظيم الدولة في بيانه الرسمي (فاحذر فإنك بقتال الدولة الإسلامية تقع بالكفرء من حيث تدري 
أو لا تدري) أنه من أعظم الأصول الوضعية المخالفة لحكم الشريعة؟! هل تعلم أن هذا الأصل 
من أغلظ أبواب الحكم بغير ما أنزل الله؟! 

وإذا كانت النصوص الشرعية شنعت على الحكم بغير ما أنزل الله في أبواب الأموال» كباب 


الرباء الذي هو عقد بتراض بين طرفين» فكيف SLL‏ بغير ما أنزل الله في أعظم أبواب 
الفقه احتياطاً وهو باب الدماء؟! 


وأنت يا أي تتذكر أن الحكم بغير ما أنزل الله فيه قدح عظيم في التوحيد وإفراد الله بالطاعة 
والانقياد والخضوع والتسليم» وإفراد البي صلى الله عليه وسلم بالاتباع.. فهذا الأصل 
الوضعى الخدت (فاحذر LLY‏ بقتال الدولة الإسلامية تقع بالكفر. من حيث تدري أو لا تدري) 


هو شرخ شنيع قي التوحيد.. 


لقد هممت أن أنقل نصوص أهل العلم في شناعة من يقول أن قتاله والاعتداء عليه ناقض 
من نواقض الإسلام.. ثم استحييت من نفسي ومن القارئ.. هل بلغت غربة الدين هذا 
المبلغ؟! هل بلغت الأحكام الوضعية المناقضة للشريعة هذا القاع؟! 

في كتاب "الصارم المسلول" للإمام ابن تيمية نقل أقوال أهل العلم في (أن من قتل نبياً كفر) 
ونقل عن الإمام إسحاق بن راهوية حكايته الإجماع على ذلك[ الصارم المسلول: 8/7 ..]١‏ بالله 
هل صرنا بحاحة أن نبرهن لحماعة مقاتلة معاصرة أهم ليسوا أنبياء يكفر من قاتلهم ويخرج 
من الإسلام مرتداً؟! 

هل بلغ JLI‏ بجماعة مقاتلة معاصرة أن اعتقدت LI‏ تشارك الأنبياء في هذه الخصيصة وأن 
من قاتلهم يكفر ويخرج من الإسلام كمن يقاتل الأنبياء؟! 


N 


إنا لله وإنا إليه راحعون.. كيف وصل CLAY‏ في التوحيد هذا المبلغ؟! 


أترانا نحتاج إلى التربيت على أكتاف هؤلاء الشباب» وأن نحاول التلطف لهم ونقول لهم 
أنكم لكم جهود مشكورة ولكن بودنا فقط أن نقنعكم أنكم حإن شاء الله- لستم أنبياء 
SS‏ بكفر من قاتلكم؟! هل وصلنا إلى هذا المستوى يارحل؟! 

بل العحب حقاً أنك قد تحد من يسكت عن هذا القدح العظيم في التوحيد ونواقض الإسلام 
وباب الدماء والحكم ما أنزل الله.. وما ذاك إلا لضعف الولاء والبراء في قلويهم, وأنه ولاء 
وبراء حزبي» ولیس ولاء وبراء لله سبحانه وتعالى.. وقد قال الله عن إبراهيم الخليل )315 قال 
إبراهيم all‏ وقومه إنني براء مما تعبدون).. 

وقد تحدث الإمام ابن تيمية عن من تبلغ به العصبية القتالية أن يقيم جماعة قتالية يوالي ويعادي 
عليها وسمى هذا folga"‏ في سبيل الشيطان" وأن هؤلاء من جنس "'التتار"» وأنه ليس alga‏ 
LenS‏ كما شول: ابن tas‏ 

(ومن حالف شخصا على أن يوالي من والاه ويعادي من عاداه كان من جنس التتر المجاهدين في 
سبيل الشيطان» ومغل هذا ليس من المجاهدين في سبيل الله تعالى» ولا من جند المسلمين» ولا يجوز 
أن يكون مثل هؤلاء من عسكر المسلمين؛ بل هؤلاء من عسكر الشيطان) [الفتاوى:/59/7١].‏ 


í 


ابن تيمية يعتبر أن من يوالي ويعادي على جاعة قتالية أنه من حنس التتار» وأنه جهاد في 
سبيل الشيطان.. فكيف لو رأيت يا أبا العباس جماعة قتالية في عصرنا ترى أن من قاتلهم 
وقع في "الكفر" و"ارتد عن الإسلام"! (فاحذر فإنك بقتال الدولة الإسلامية تقع بالكفر» من 
حيث تدري أو لا تدري). 

إذا كان ابن تيمية يعتبر أن من gle‏ يوالي ويعادي على asla‏ قتالية معينة مجاهداً في سبيل 
الشيطان» فماذا كان سيقول عن من يرى أن من قاتل جماعته وحزبه فهو مرتد عن الإسلام؟ 
ماذا كان سيقول أبو العباس ابن تيمية لو مع تنظيم الدولة وهو يقول: (فاحذر فإنك بقتال 
الدولة الإسلامية تقع بالكفر» من حيث تدري أو لا تدري).؟! 

ثم لاحظ أرجوك أن هذه الكلمة ليست تغريدة منفعلة.. ولا لفظة أفلتت في حوار تلفزيون.. 
ولا عبارة ندت من لسان محاضر يرتحل.. بل تقرير في بيان رسمي مكتوب ومعد مسبقاً 
ومفسجل صوتياً يصوت eel)‏ الرسمي للتنظيو! 


ومع ذلك فمن OYI Vela‏ ممن أغلقت عليه الحمية الحزبية أصفادها وحاول أن يشرعن هذا 
الأصل الوضعي ن مقاتلة تنظيم الدولة من نواقض الإسلام'» ويريد أن يعتبره أصلاً شرعياً 
قرآنياً نبوياً لزم عليه أن يعتبر أن ما تبرأ منه تنظيم الدولة في بيان المباهلة أنه براءة من أصل 
شرعي als‏ نبوي في باب الدماء والأسماء والأحكام ونواقض الإسلام! 

وإن أراد المجاهد والمناصر المنتسب للدولة أن يصادق ويساند ويعزز ما ذكره تنظيم الدولة 
في بيان المباهلة» aly‏ يبرا من أن جماعة (الدولة ترى كل من قاتلها قد صار محارباً للإسلام 


fl 
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خارجاً عن الملة» وأفها تكفر باللوازم والمتشابمات والاحتمالات والمآلات)» لزم عليه أن يتقي الله 
ويتذكر أن الله سائله عن الإنكار والاحتساب على هذا الأصل الوضعي المحدث المناقض 
لتحكيم الشريعة» والقادح في الحكم ما أنزل call‏ وهو الناقض "الحادي عشر" من نواقض 
الإسلام المعاصرة الحزبية (فاحذر UB‏ بقتال الدولة الإسلامية تقع بالكفر» من حيث تدري أو لا 


تدري).. 


وقد يسأل سائل صادق باحث عن الحق: كيف وقع تنظيم الدولة في التصريح والإعلان 
يمذا القانون الوضعي المناقض لعقيدة الحكم .ما أنزل الله والقادح في التوحيد؟! 


BSH Gail الك ر نات‎ sles خرن‎ ded! cleo ار‎ Gaul of Ott, 
الله هذا يوم ينع الصادقين‎ JÓ) الذي يعلم أنه سيلقى الله في يوم قريب ولن ينفعه إلا الصدق‎ 
صدقهم) إذا تأمل في أفراد ممارسات ووقائع وماحريات تنظيم الدولة فإنه قد تجوز عليه بعض‎ 
أن القضية‎ gle التأويلات لآحاد تلك الممارسات» ولكنه إذا نظر إلى الصورة الكلية المركبة‎ 
ليست دولة خلافة شرعية» وليست دولة خوارج بدعية» بل هذان التفسيران الرائجان‎ 
المتصارعان اليوم من أبعد التفاسير الممكنة» وسأوضح ذلك هنا بإيجاز ولعلي أبسطه في‎ 
بو لحر‎ 

فدولة الخلافة الشرعية هى دولة شورى تنعقد فيها الإمامة ب"رضا الأمة" كما قال الله 
ابن تيمية عن هذه الآية (فغيره - صلى الله عليه وسلم - أولى 
با لمشورة)[الفتاوى:۳۸۷/۲۸]» وقال ابن تيمية عن بيعة الخليفة الراشد أبي بكر الصديق (ولو 
قدر أن عمر وطائفة معه بايعوا أبابكر, وامتنع سائر الصحابة عن البيعة» لم يصر إماما بذلك» وإغا 
صار إماما بمبايعة جمهور الصحابة, الذين هم أهل القدرة والشوكة) [منهاج السنة: )/ Lome‏ وقال 
ابن تيمية عن بيعة الخليفة الراشد عمر بن الخطاب (وكذلك عمر لما Age‏ إليه أبو بكر EI‏ صار 
إماماً لما بايعوه وأطاعوه. ولو قدر afl‏ لم ينفذوا عهد أبي بكر dy‏ يبايعوه لم يصر إماماًء سواء كان 
ذلك جائزا أو غير جائز) [منهاج السنة: [oY /A‏ وقي البخاري أن الخليفة الراشد عمر بن 
الخطاب قال رمن بايع رجلاً عن غير مشورة من المسلمين فلا يبايع هو ولا الذي بايعهء تغرة أن 
يقتلا) [البخاري: By »]58 ٠‏ البخاري في dey‏ الخليفة الراشد عثمان (ومال الناس على عبد 
الرحمن يشاورونه تلك الليالي) [البخاري: CLV TV‏ وقال إمام أهل السنة أحمد بن حنبل (أتدري 
ما الإمام؟ الإمام الذي يجمع عليه المسلمون. كلهم يقول "هذا إمام" فهذا معناه) [منهاج 
السنة: )4/9 [OV‏ 

والمراد أن "الخلافة الشرعية" وصف مترتب على أثر ونتيجة» وهي اختيار المسلمين ورضاهم» 
وليس وصفاً ابتدائياً يطلق بالتعيين على رحل ويسمى خليفة قبل أن يستخلفه الناس» ثم 
يطلب من الناس مبايعته باعتباره عين نفسه خليفة» فهذا من جنس التغلب وإمامة القهر لا 
من حنس الخلافة الشرعية والإمامة الشرعية» ومن سمى شخصاً خليفة قبل أن يستخلفه 


الناس كمن ”مى الأرض الحرداء قصراً باعتبار اعتزامه أن يبئ فيها قصراً منيفاً» فهذا ضرب 
من التسمية المجازية المبنية على التوسع لا من أسماء الحقائق الشرعية. 


ومن أعظم حصال الخلافة الشرعية والإمامة الشرعية الاحتهاد في تحكيم الشريعة على الناس 
"كافة" دون تمييز» وبوسائل الشريعة لا بوسائل محدثة وضعية مناقضة للشريعة. 


ومن حصال الخلافة الشرعية الرحمة بالمسلمين والرفق بهم» بل الأئمة والفقهاء ينصون على 
هذا الشرط في أمراء القتال» كما قال الإمام أحمد في إمارة القتال Ky)‏ يغزو مع من له شفقة 
وحيطة على المسلمين) [المغني: 5/17 LV‏ ولا يقتصر الرفق بالمسلمين أن يكفيهم شر نفسه» بل 
ومن الرفق أن لا يوردهم المهالك, قال ابن قدامة في صفات من lay‏ إمارة الحرب (ويكون 
فيه أمانة ورفق ونصح للمسلمين... ويتقدم إلى من يؤمره: أن لا يحمل المسلمين على 
مهلكة) [المغني: 7 .]١/١‏ ونظير هذا شائع في أبواب الجهاد من كتب الفروع. 


ومن قارن الأوصاف الشرعية في الخلافة الشرعية والإمامة الشرعية أدرك أنه في غاية 
الإسفاف والابتذال أن تنسب الخلافة الشرعية الشريفة إلى تنظيم الدولة وممارساته في إمامة 
التغلب دون شورى الأمة» وقي التمييز في تحكيم الشريعة وإدخال الأصول المحدثة التوحيد 
cde pil‏ »وق Caled! dale‏ شوء lal‏ 


وأما من وصف هذا التنظيم بأنه "دولة خوارج" فهذا وصف بعيد من وحوه كثيرة جداًء 
منها أن الطائفة المارقة الى حاءت في النصوص» وسميت لاحقاً الخوارج والحرورية والشراة 
والمحكمة هي طائفة عقدية لها هوى في اعتقادها ذاته» فيطبقونه على الرئيس والمرؤوس» 
ge‏ أنهم يستتيبون زعماءهم مراراً» بل قد يرحعون عن قول ثم يستتيبون زعيمهم من 
استتابتهم col!‏ وقد نقل من هو من أخبر الناس .عقالات الإسلاميين gf‏ الحسن الأشعري 
نماذج لذلك[انظر مثلاً: مقالات الإسلاميين»97: ١١١]ء‏ بخلاف من يراوغ في توظيف 
مقالات الغلو بحسب مصلحته الحزبية. 


بل ما أقرب أن يقال على وزان المجدد "أن بعض غلاة زماننا أغلظ غلواً من الحرورية 


الأولين" من جهات متعددة» منها: أن الخوارج مبادئيون غالباً يطبقون بدعتهم على الرئيس 


ral 


أكثر" الخوارج الأوائل يكفرون بالكبائر» والكبائر معاصي عظيمة ينتهك أمر الله فيهاء 
وأما بعض غلاة زماننا فهم يكفرون ما هو دون JL‏ اكرون بار مشر eal dey‏ 
ليست ناقضاً ولا كبيرة!» ومن الوحوه أيضاً: أن الحرورية الأولين فيهم عبادة بالقرآن 
والصلاة» وبعض غلاة زماننا من أكثر الناس تفريطاً في العبادة» وزاد كثير منهم قضاء يومه 
بأناشيد dele‏ ومعرفات شبكية يزعم فيها نصرة أصحابه بالسباب والشتائم للمناوئ» ومن 


أن 


الوحوه أيضاً: أن الحرورية أصدق لساناً من بعض غلاة زماننا الذين يستحلون الكذب 
لنصرة الحزب القتالي» فيكذبون في مناقب حزم ويكذبون في مثالب مناوئهم. 


بل من تأمل صفات الخوارج وبعض صفات jea adl‏ لتنظيم الدولة علم أنه dole‏ إلى 
الاعتذار للخوارج من الإساءة حم بنسبة هؤلاء إليهم. 


على أنه من المهم التنبيه إلى أن المعتبر في صفات "الطائفة المارقة" هو ما حاء في النصوص 
الشرعية في القرآن والسنة» ومن الخطأ الرائج تقييد صفات الطائفة المارقة الواردة في النص 
عقالات الخوارج في التاريخ» وهذا tee‏ علمي شائع» فإن البي أخبرنا بوحود طوائف 
ومظاهر كثيرة» وأحص وصف "الطائفة المارقة" الي أمر النبي صلى الله عليه وسلم بقتاها 
هو قول البي صلى الله عليه وسلم "يقتلون أهل الإسلام" كما خرجاه في الصحيحين» والمراد 
أنهم يقتلون أهل الإسلام تديناً بذلك» والبقية إما أوصاف تابعة أو أوصاف عرضية أو قرائن 
وأمارات» ثم ظهر هذه "الطائفة المارقة" تحليات في التاريخ فمن قيد النص الشرعي بالظواهر 
التاريخية فقد أحطأء فالخوارج الذين نقل المقالاتيون صفاقم هم بعض من يدخل في نصوص 
الطائفة المارقة» ولا يقيد النص بسل وكهم» بل يبقى النص على عموماته ولا يخصص إلا 
بمخصص شرعي» ومن التقييد للنصوص الشرعية بالظهورات التاريخية اشتراط إنكار السنة 
أو التكفير بالكبائر الخ وهذه كلها لم ترد في النصوص الشرعية Ely‏ ظهرت في بعض UE‏ 
الخوارج في التاريخ» ويلزم على من صنع ذلك أن يقيد وصف الخوارج مثلاً بالقول بخلق 
القرآن» فقد نقل الأشعري Le‏ (وكل الخوارج يقولون بخلق القرآن)[مقالات 
الإسلاميين:۸١٠]»‏ ومن ذلك مثلاً نزاعهم في أطفال المشركين الذي كثر حلاف الخوارج 


ومن أكثر ما رأيت من التقييد ظن البعض أن أحص وصف الطائفة المارقة من الحرورية 
والخوارج هم "من يكفر بالكبيرة مطلقاً" وهذا خطأء لا من حيث النص» ولا من حيث 
لاز alld‏ اهرك EEEN SS‏ الان كو اى بست gate pb‏ 
لاستباحة الدم» كبيرة كان أو غيره» وأما من حيث التاريخ فليس كل طوائف الخوارج 
يكفرون بالكبيرة مطلقاًء فقد قال أبو الحسن الأشعري وهو من أدق الناس في نقل المقالات 
(وأجمعوا أي الخوارج- على أن كل كبيرة كفرء إلا النجدات فإنه لا تقول ذلك)[مقالات 
الإسلاميين: CLAN‏ فهذا يشكل على من قيد وصف الطائفة المارقة والحرورية والخوارج باهم 
يكفرون JS‏ كبيرة Liles‏ وأنه لا توصف أي طائفة hl‏ خوارج وطائفة مارقة إلا بكوفهم 
يكفرون بكل كبيرة» بل الصحيح المجزوم قطعاً» أن كل من استباح دماء المسلمين تديناً 
بسبب غير مبيح فهو من الطائفة المارقة الى ذكر رسول الله صلى الله عليه وسلم. 

على أن معن كون الخوارج يكفرون بالكبيرة له معن دقيق أرفع مما يتصوره بعض BN‏ 
ذلك أن من كفر بغير مكفر فلا يخلو: إما أن يكون كبيرة أو دوفاء فمن كفر بالكبيرة كان 
hye‏ ومن كفر بغير ناقض ولا كبيرة» فهذا يعن أنه يكفر إما بواجبات أو مستحبات 
أو مكروهات أو صغائر» فهذا يعن أنه شر من الخوارج! فبعض الغلاة Oy AS‏ بغير مكفر 
ثم يقولون نحن لا نكفر بالكبائر» وما علموا أن المحصلة pel‏ شر من الخوارج! لأن الأمر 
الذي ليس بناقض ولا كبيرة هو عمل أقل منهما! 

فإذا كان تنظيم الدولة من البعيد حداً أن تلطّخ الخلافة الشرعية الشريفة بنسبته إليهاء ومن 
الإساءة للحوارج أن ينسب لهم مثل هذا التنظيم الذي هم أغلظ منه من بعض الوحوه» فما 
هو الوصف الأنسب odd‏ الطائفة؟ 


الأرحح في نظري أن هذه الطائفة ليست دولة حلافة» ولا دولة ec lye‏ بل هي دولة "ملك 
وسلطان" gle bg‏ سب E‏ و عمل edt SUN Ser‏ ع 
بعض الشريعة تحكيم الملوك وسلاطين الحبر» ومن المظاهر الدالّة على هذا التوصيف ما يلي: 
أنه قد تواطأ النقل على أنهم يعاملون الطبقة الأولى من زعماء التنظيم معاملة تمييزية خاصة» 
ولا يعرضون على قضاء ولا غيره كما يعرض عامة الناس» ولا يسمح لأحد أن ينبس فيهم 
ببنت شفة» وهذا تحكيم الملوك الظلمة وسلاطين الحبر للشريعة» وليس من تطبيق الخلافة 


الشرعية للشريعة» Gy‏ الصحيحين أن النبي صلى الله عليه وسلم قام حطيباً وقال (إنما أهلك 
الذين قبلكم» أهم كانوا إذا سرق فيهم الشريف تركوه» وإذا سرق فيهم الضعيف أقاموا عليه 
الحد. وأيم الله لو أن فاطمة بنت محمد سرقت لقطعت يدها "[البخاري: 4/6 , مسلم: [NAMA‏ 
ويعلم أفراد التنظيم أنفسهم أن الشريعة الي تطبق على رجال البلاط يأحذون فيها بأوسع 
الأقوال الفقهية» وأما الشريعة الي تطبق على المناوئ فيأحذون فيها بأقسى الأقوال الفقهية. 
وقد big‏ النقل -أيضاً- على المعاملة التمييزية بين المبايع وغير لمبايع» فالجندي المبايع 
للتنظيم يتوسع في الأقوال الفقهية له ما لا يتوسع في الأقوال الفقهية لغير المبايع. 

ومن صور هذا مثلاً في فقه الحنايات» أنهم بالنسبة للخخصم المناوئ للتنظيم يأحذون بأوسع 
الأقوال في التجريم وأوسع الأقوال في طرق البينات ووسائل OLY‏ ويأحذون بأضيق 
الأقوال في الشبه الدارئة وموانع العقوبة. 

والتعامل مع الخلاف الفقهي بحسب أغراض الرياسة والمآرب الحزبية هو من جنس تحكيم 
لراك gb‏ والطعياك dos EU‏ 

وقد ناقشت مرة أحد المائلين لهم فقال لي: هل تعلم أن تنظيم الدولة عاقب بعض أفراده 
لوقوعهم في مسائل من الغلو؟ فلما تحققت الأمر وحدتهم عاقبوا من وصل يمم الغلو إلى 
المزايدة على التنظيم نفسه حن تطرقوا لتكفير بعض قادته كما وقع في فتنة الحازمية بينهم» 
وهكذا فتحكيم الشريعة المزعوم عندهم هو تحكيم ذوي الرياسة وملوك الجبر الذي قال 
رسول الله عنه (إنما أهلك الذين قبلكم, أنهم كانوا إذا سرق فيهم الشريف تر كوه وإذا سرق 
فيهم الضعيف أقاموا عليه (AH‏ حر جاه في الصحيحين. 

ومن مظاهر التحكيم الرياسي الحزي للشريعة عندهم المراوغة بالقاعدة الشرعية "مراعاة 
حديث الئاس" الى أعملها البي صلى الله عليه وسلم في مواضعء منها أنه لما قال رأس النفاق 
ابن أبي "ليخرجن الأعز منها الأذل" وقال عمر دعي أضرب عنقه قال البي صلى الله عليه 
وسلم (دعه» لا يتحدث الناس أن محمدا يقتل أصحابه)[البخاري: ۰٤۹۰۷‏ مسلم: [YONE‏ 
ومنها أن منبع الخوار ج ذا النويصرة حين قال للبي "اعدل يا محمد" فقال عمر دعي أضرب 
ate‏ فقال gil‏ صلى الله عليه وسلم (معاذ الله أن يتحدث الناس أن أقتل 
أصحابي) Lady [Ve AY le]‏ نظائر في مواقف أخحرى» ولمراد أن "مراعاة حديث 


الناس" أصل شرعي يراعي في تحكيم الشريعة eam‏ وتأخيراً وتدرجاًء ويندرج في معن 
حديث الناس مسألة dace‏ الإسلام وصورة الاسلام وتشويه تحكيم الشريعة الخ. 

وإذا تدبر الباحث الصادق سلوك "تنظيم الدولة" مع هذه القاعدة رآهم يراوغون فيهاء فإذا 
كان الخصم والمخالف ولمناوئ من الجماعات الجهادية أو الدعوية هو الذي يراعيها 
أوسعوه تمكماً وتنقصاً وتعييراً بأنه حائر متميع منهزم تابع ذليل لعباد الصليب وطغاة 
العرب» Lely‏ إذا احتاجوها هم فإفهم يخفون من أمورهم وسلوكياتهم وتأولاتهم أموراً كثيرة 
BUH ane‏ على deer‏ التنظيم وعدم فتح الباب للمشوشين عليه والمشوهين له! بل رعا 
كذبوا في نفي أمور ثبت LEY‏ فعلهم لماء وما قصة المباهلة على نفي تكفير المقاتل للتنظيم 
ثم ODE!‏ أنهم يتبنونه إلا أحد الأمثلة الفاجعة على هذا الكذب. 

وهذا ليس صنيع المسلم الصادق الباحث عن تحكيم الشريعة» فمن لا يكترث لقاعدة "مراعاة 
حديث الناس" في سمعة الإسلام» ويبالغ في التحفظ لمصلحة سمعة الحزب القتالي الذي ينتمي 
cal‏ يتبين أنه يستعمل الغلو في عدم مراعاة حديث الناس آلة للرياسة والملك والسلطنة في 
تعيير الخصوم وتأليب الأتباع عليه. 

كما أنه من وحه آحرء فإن ما يعلنه التنظيم في بياناته من تعيير الجماعات الجهادية والدعوية 
coll‏ تأحذ بقاعدة الشريعة "مراعاة حديث الناس" هو من الأصول الوضعية المناقضة لتحكيم 
الشريعة في سلوك هذا التنظيم» وله JU‏ خطرء JU op‏ هذا التهكم هو انتقاص سيدي 
رسول الله صلى الله عليه وسلم الذي شرع هذه القاعدة» ومن المعلوم أن المقصود oS‏ 
القاعدة هو التدرج في تحكيم الشريعة تقديماً وتأخيراً بحسب القدرة والإمكان» وليس تحريف 
الحكم الشرعي نفسه. 

ومن أمارات المراوغة بحسب المصلحة الحزبية وأغراض الرياسة العمل بقاعدة "مراعاة 
المصلحة الشرعية في الجهاد» فيضيق على المخالف الجهادي والدعوي قواعد المصلحة 
الشرعية وتجعل Wy‏ وصنماً ويشنع عليه فيهاء ويفتحون لتنظيمهم أوسع أبواب المصلحة» 
ولكنها ليست المصلحة الى يراعى فيها حظ الشريعة والإسلام والمسلمين» بل مصلحة 
الو 


ومن أمارات التسييس المناورة بالغلظة واللين» والمراوغة فيهاء وذلك بالبطش بالمخالف المسلم 
وقت الغلبة» والظهور ممظهر الورع عن الدماء الحريص على الاحتماع والتكاتف وقت 
التهديدات الخطرة» وقد ظهر هذا في هذا الشهر فظهر لهم مواد مكتوبة ومسموعة تتحدث 
عن الورع في الدماء وتطلب التكاتف وكلها تضمر شعوراً واضحاً بالوحل والذعر» بعدما 
احتهدوا في استبغاض الناس من علماء ومجاهدين ودعاة وعامة وغيرهم» وزاد هذا تكبدهم 
حسائر في معاركهم الأخيرة» وشعورهم أن جميع الفصائل بلغ ها النقمة منهم مبلغها 
وأزمعت على معاملتها بالمثل» بل بأقل من المثل بكثير» فلا أحد من المنتسبين للقتال في 
الإسلام بلغ مبلغهم في الإمعان في سفك الدماء والتفنن في إغاظة المخالف المسلم والاستعلاء 
والغطرسة.. ge‏ أن أحد الأصدقاء الفضلاء لما رأى موادهم الأخيرة تطلب التكاتف 
والتلاحم قال ما معناه mil)‏ 

ومن أعظم قرائن وأمارات التحكيم الرياسي الحزبي للشريعة ظاهرة "تبعية القاضي الشرعي 
للقائد العسكري ٠‏ ومخالفة الاستقلال للقضاء الشرعي» وكسر كل الضمانات الفقهية 
للاستقلال القضائي» وهذا قضاء الملوك والسلاطين وذوي الرياسة وليس قضاء الخلافة 
الشرعية» وهذا أصل وضعي من جنس القوانين الوضعية المخالفة لحكم الشريعة» وليس هذا 
من طبائع الغلاة والخوارج» فالخوارج أكثر مبادئية Lad‏ يعتقدون من الأهواء. 

ومن أصوطم الوضعية المخالفة لتحكيم الشريعة» أنهم لا يرحعون في المسائل الشرعية إلى 
المرجعية القرآنية وهم "أهل الذكر" الذين قال الله عنهم في موضعين من كتابه (فاسأًلوا أهل 
الك Ly‏ يرجعون إلى القيادات العسكرية؛ أو من يقدم التسويغات الفقهية لقرار القيادات 
العسكرية» وهذا من حنس أفعال الملوك والسلاطين الذين يحتف بهم من يستعد لتغليف 
AIS‏ بشيء من الأقوال الفقهية. 

وهذا له صلة Lis‏ إشكاليات الجماعات القتالية المنحرفة» وهو تغول العسكري على حساب 
الفقهي والسياسي» ففي النظم الشرعية تكون الكلمة للشريعة» Gy‏ النظم الوضعية تكون 
الكلمة للقائد السياسي» Lal‏ النظم المستبدة فيكون الأمئ هو المسيطرء ولذلك فإن كثيراً من 
قيادات الجماعات القتالية الحزبية هم جنرالات ملتحون. 


ومن أعظم مظاهر الرياسة "جشع البيعات"'» أو التلهف على البيعات» وهذا مؤشر على نقص 
الإخلاص لله في الجهاد وكونه ليس جهاداً لإعلاء كلمة الله وإنما لإعلاء كلمة الحرب» 
حيث أنك تحد في الأتباع أنهم يفرحون بأخبار dey‏ فصيل لهم أضعاف فرحهم بانتصار 
فصيل sole‏ على كافر حارب مکاشح» بل رعا لا يفرحون أصلاً ويعدونها shel‏ منافس» 
وهذا غاية ما يكون من القرائن على gle‏ القلب من إرادة إعلاء كلمة الله وأن المراد إعلاء 
كلمة الحزب» وأنه تنظيم ملك ورياسة يوظف الغلوء لا حلافة على منهاج النبوة» ولا دولة 
خوارج يحاربون على رأي وعقيدة مستقرة. 

ومن المحزن الذي له صلة: "احتطاب الأشخاص والمكاثرة بهم" فالجهاد تتنوع احتياحاته» 
فتارة يحتاج الأبدان وتارة يحتاج الأموالء وتارة يحتاج الجمهور وتارة يحتاج المتخصصين: 
وتارة يحتاج السلاح وتارة يحتاج الإعلام» الخ» والصادقون الباحثون عن إعلاء كلمة الله 
يزنون الحاحة بحسب موضعهاء وأما المتلهفون للرياسة فإهم لا يتوقفون عن استنفار الشباب 
للحاق ّم والتزين بأعدادهم والمكاثرة بأرتاهم» ولذلك يفرحون leh‏ البيعات أضعاف 
فرحهم بانتصار المسلمين من غير جماعتهم. 

ومن أمارات وقرائن الملك والرياسة عندهم "تحزيب فقه الخلاف" بالتمييز في المعاملة بقواعد 
الخلاف السائغ وغير السائغ بحسب المآرب الحزبية» فإذا كان المخالف من خصومهم 
ومناوئيهم ضيقوا حداً فقه الخلاف السائغ» وإذا كان من قياداتهم أو مبايعيهم ومواليهم 
اتسعت صدورهم للخلاف» وأما بخصوص تنقصهم للخلاف السائغ فإن أم الباب في فقه 
الخلاف والإعذار فيه هو كتاب "رفع الملام" GY‏ العباس ابن تيمية. 

ومن أعظم المحدثات المخالفة لحكم الشريعة عندهم في "وسائل الإثبات" جعل المجالسة 
والمفاوضة دليلاً على التولي والمظاهرة» والاحتجاج بصور الاجتماع أو تناول الطعام أو 
التبسم الخ» على أنهم أيضاً يمارسون المراوغة بحسب أغراض الرياسة والمصلحة الحزبية في 
تطبيق EUS‏ فإذا حالس المناوئ لمم كافراً قالوا هذا دليل على التولي الناقض للإسلام» وإذا 
احتاحوا هم للمفاوضة جالسوا وفاوضوا أغلظ أنواع الكفار» وهذه المراوغة في تطبيق قواعد 
tals sla‏ ديد على أن القوم أصخاب رياسة وملك يوطفوة مبادئ العلو عسي اة 
الحزبية. 


ومن المحدثات عندهم المخالفة لحكم الشريعة "التكفير بالألفاظ المجملة"» كلفظ الصحوات» 
ولفظ الديمقراطية» ونحوهاء وكلها ألفاظ alae‏ لا يكفر صاحبها حن يستبان مقصده» فكم 
من داحل في الدعقراطية وهو يعتقد أنه لا حكم إلا الله ولا يجوز عرض الشريعة على الشعب 
ولكنه يدخلها لأنه يرى أنه عاحز وأن الواحب منوط بالقدرة والإمكان وأن هذا هو 
المقدورء وأنه يحاول تخفيف الشر وتكثير الخير بقدر الوسع والطاقة» وهذا رأي عامة أئمة 
العصر مثل: ابن سعدي وأحمد شاكر وابن باز وابن عثيمين وغيرهم» وقد نقلت نصوصهم 
في رسالة "مفاتيح السياسة الشرعية'» وغيرها. 

ومن محدثاقم المخالفة لحكم الشريعة "تكفير المجاهدين بعدم تطبيق الحدود بأرض المعترك" 
مع أن هذه من مسائل الخلاف المعروفة وها تفاصيل وقيود وليس هذا محل بسطها. 

ومن محدثاقهم "تكفير المقاتلين للدنيا" واعتبارهم رايات وثنية! وهذا غلط محضء فالقتال 
للدنيا ذكره الني صلى الله عليه وسلم ول يعده كفراً بل هو من جنس الأعمال الصالحة 
الي يقع فيها الرياء» على أنهم هم أنفسهم يقعون في نظير CLUS‏ فيقاتلون "ية للحزب" 
والقتال للحمية هو من ضمن الأغراض المنصوصة أنما ليست غرضاً شرعياً للحهادء كما في 
الصحيحين عن ul‏ موسى رضي الله cae‏ أن النبي صلى الله عليه وسلم» سئل عن الرحل 
يقاتل للمغنم» والرحل يقاتل للذكر» والرجل يقاتل حمية» فقال البي صلى الله عليه وسلم 
(من قاتل لتكون كلمة الله هي العليا فهو في سبيل الله)» فكيف يكفرون المقاتل للأغراض الدنيوية 
وهم يقاتلون حمية حزبية؟! 

هذه يا ei‏ المجاهد الصادق» ويا el‏ المناصر الصادق» بعض من الخلل الفادح قي 
سلوكيات هذا التنظيم» وكيف دخلت عليه القوانين الوضعية» وكيف يتعامل مع الشريعة 
وقواعدها تعامل الملوك الحبابرة الذين إذا دحلوا قرية حعلوا أعزة أهلها أذلة» والذين يسفكون 
دماء الناس بحسب ما يتهيأ لمم من استدرار الهيبة والإذعان في نفوس الناس» لا بحسب مراد 
الله ورسوله» فيوظفون الغلو لأغراض الرياسة» وقد كنت قد تأملت في المدة الماضية محدثاتهم 
وقوانينهم الوضعية قي أبواب كثيرة مثل: باب الإمامة» وباب السياسة الشرعية» وباب 
colt!‏ وباب OLLI‏ والعقوبات» وباب الأمر بالمعروف والنهي عن المنكر» وباب الفتوى» 
باب الأسماء والأحكام» وباب OLY‏ وظهر لي أن دخول الأصول الوضعية عليهم بسبب 


أن قتالمم قتال رياسة لا قتال سنة» ولا تكون الإمامة إلا بالشريعة كما قال الله (وجعلتاهم 
أئمة يهدون بأمرنا) وقال سبحانه (وجعلتا منهم أئمة يهدون بأمرنا) فالحداية بأمر الله لا بموى 
السلاطين وملوك الحبر» وهذا لا يعي أن جبابرة الحكومات العربية هم القائمون بالشريعة 
مقام الخلفاء الراشدين» ولكن من أعظم التدليس على الناس أن يقال أن هذا التنظيم يريد 
تحكيم الشريعة وهو يحدث ويتبئ هذه القوانين الوضعية في أبواب CLEA)‏ والعقوبات 
والإمامة والجهاد الخ. 

cua,‏ أمون حر ele of Goal‏ الله leg ST tae al‏ بإذن الله 

وأما تعامل الناس معهم فقد قام كثير من أهل العلم والفضل بواحب البيان بانحراف هذه 
الطائفة بعلم وإنصاف» gy‏ رأيت ظاهرتين متقابلتين كلاهما cles‏ وهما: الأولى ظاهرة 
(تساهل الآمرين بقتال الغلاة) والثانية ظاهرة (تساهل الناهين عن قتال الغلاة)» فالله أمر 
بقتال الطائفة الى تبغي» وهذا حكم قرآن في الدماء والبي صلى الله عليه وسلم أمر بقتال 
الطائفة المارقة» وهذا أيضاً حكم في باب الدماء» فتتريل هذه الأحكام على الواقع» وتتريل 
الأمر بالقتال على طائفة بعينها يحتاج فقهاً في النص وخبرة بالواقع» ولا يتصدى له إلا 
الراسخين في العلم» بوجود المستحق للقتال الشرعي القرآني النبوي» وقد تساهل كثير من 
الشباب المبتدئ في الأمر بقتال طائفة معينة دون تحقيق في العلم بالشرع ولا تحقيق في الخبرة 
بالواقع» بل غالبه بسبب مشاحنات بين أنصار كل فريق» وغالب من أخطأ في هذا الباب 
هم من غلب عليهم التسرع وقلة التورع. 

وأما النهي عن القتال فقد وقع في الخطأ فيه من غلب عليهم الورع» فصاروا ينهون عن 
القتال مطلقاً بين الفصائل المتباغية» لظنهم أن هذا هو مقتضى التورع في الفتياء وهذا خطأ 
عظيم» ولكنه Gal the‏ من الخطأ الأول؛ OY‏ النهي عن القتال فتيا وليس تورعاً عن الفتياء 
لأن مبناه على عدم وجود المستحق للقتال» والحكم بعدم المستحق للقتال إذا كان يوحد هو 
مثل تعطيل حكم القصاص إذا قام موحبه» ومثل النهي عن قطع السارق تورعاً من أذى 
الناس برغم قيام البينة وثبوت الحرم والمراد أن قتال الطائفة الباغية الثابت بالقرآن وقتال 
الطائفة المارقة الثابت بالسنة LAIST‏ حد جنائي شرعي» ails]‏ مع عدم موحبه سفك للدم 
الحرام» ونفيه مع قيام موحبه تعطيل للحدود وحكم وضعي منتهك SA‏ الشريعة. 


كما أن النهي عن قتال الطائفة الباغية أو الطائفة المارقة ليس حقناً للدم» فمن نظر للصورة 
الجزئية ظنه Le‏ للدم وتورعاً عن الدماء» ولكن من نظر للصورة الكلية والمحصلة النهائية 
أدرك أنه إعانة للباغي والمارق على المظلوم المعتدل من المسلمين» فإن من أفى بالنهي عن 
Ullal‏ عقوا سو eal‏ ريج ايها Sen IN‏ ينا لفاو ناه ا ا 
بترك القتال» فالأصم لن يسمع وسيواصل القتال» والسميع سيدرك ويسكتء فيتمكن 
الأصم من قتله» وهذا هو واقع الحال في كثير من الطوائف المتباغية فإنك جحد فيهم طائفة لا 
يعيرون أحداً اهتماماً ولا يكترثون بفتوى لا تصدر من قياداتهم العسكرية» بينما خالفوهم 
فيهم العقلاء والمتدينون الذين يسمعون من أهل العلم» فالنهي عن القتال لن تعيره الطائفة 
الظالمة اهتماماً وسيفل عزم المظلومين. 

فإذا كان ذلك كذلكء فما هو الورع إذاً؟ الورع هو أن يعلم المفيَ الراسخ باستحقاق 
طائفة معينة للقتال بالبينة الشرعية السالمة من المعارض الراحح» فيفيَ BLE‏ أو أن يعلم 
ويتحقق من انتفاء وصف الطائفة المستحقة للقتال فيفيَ بالنهي عن القتال» أو أن لا يستبين 
له الأمر ويتعارض عنده النقل فالواحب قي هذه الحالة هو الكف عن الفتيا والإمساك عن 
الأمر والنهي» فلا يأمر ولا ينهى. 

ومن تدبر القوائم الحزينة الى جمعها بعض المتابعين عن جرائم هذا التنظيم في الشام وليبيا 
وغيرهاء والدماء الزكية الى سفكوها Ld‏ المجاهدين وأهل العلم والقضاءء ثم تأمل 
مناوراقهم ومراوغاتهم بالقواعد الفقهية الى يسيرون عليها أدرك ينبوع محدثات القتال الحزبي 
ليس نزعة الغلو بل شهوة الرياسة» وأن الغلو UT‏ توظف لأغراض السلطنة بحسب الحاحة. 


ومن أخحطر ما رأيت لدى المناصرين هذا التنظيم الإفراط المذهل ف "التقليد في التكفير "› 
وتقليد غير العلماء في تكفير الأعيان والحكم Geb yp‏ وتقليد غير العلماء في تكفير الأعيان 
في مضايق المكفرات» وتراه يسمع من أقرانه أو قيادة عسكرية له تكفير معينين فيذهب من 
ساعته Vole‏ في تكفيرهم! 

ومن القواعد المحدثة في أصول الفقه وباب الفتوى عندهم قوم "لا يفتي قاعد لمجاهد"» فهذه 
قاعدة محدثة» أضرت بالجماعات القتالية بحرمانئها من الشخصيات المنكبة على العلم» وجعلت 
القادة العسكريين مرحعيات إفتائية» على أنه من المهم التنبيه إلى أنه وقع في تطبيقها المناورة 


السلطانية» Ob‏ كانت الفتوى ضد مصلحة الحزب القتالي استعملت القاعدة "لا يفتي قاعد 
لمجاهد", وإن كانت الفتيا مع مصلحة الحزب القتالي 7 بصاحبهاء وفخم شأنه» ورفع فوق 
إمكانياته العلمية بشيء من التزويق» و لم يتحدثوا عن قعوده» بل اعتبروه في حهاد!ء والواقع 
أنه لا دحل للقعود والجهاد في العلم وتحقيقه وتحريره» وإنما المعتبر العلم بالشرع والخبرة 
بالواقع» وهما: فقه الوحي وفقه الواقع» وأما القعود والجهاد فهو وصف طردي» وكم من 
بجاهد لا يعرف من الواقع وتعقيداته إلا مظاهر سطحية» وكم من قاعد يتابع أدق التفاصيل 
ويتواصل مع مصادر المعلومات. 


ky‏ يدل على بدعية القاعدة وتوظيفها السلطان أنه لما ثار النزاع بين المنتسبين للقتال أنفسهم 
تركوا الاحتجاج بهذا الأصل ولحؤوا لأساليب دفاع أحرى كتشويه المجاهد الذي يفي 
ضدهم! 

Ks‏ يتفرع عن هذا الأصل المحدث» نصاً أو إلزاماًء أنه: لا ينصح قاعد لمجاهدء ولا يأمر 
قاعد Gy ar‏ لمجاهد» ولا ينهى قاعد عن منكر وقع فيه tale‏ ولا ولاية لأب قاعد على 
نافرة للجهاد )2 

بل هذه القاعدة تنقلب على صاحبهاء فلو cle‏ قاعد AY‏ ماعة مناوئة لتنظيم الدولة 
وناصحهم أن يبايعوا تنظيم الدولة؛ لجاز لهم الاحتجاج هذه القاعدة ذاتها! وأنه لا يفي قاعد 
لمجاهد. 

كما أنه من المهم التنبه إلى أنه ليس كل من لم يشارك في القتال كان قاعداً بل الأصناف 
بحسب نص القرآن ثلاثة: مجاهد وقاعد ومعذور لمانع شرعى » والموانع (At‏ وقد oo‏ 
الفقهاء ضابط المرض المانع من الجهاد [المغني:9/1]. 

وأحب أن أقترح عليك يا أحي أن تتأمل هذه المسألة: وهي أن أكثر الخلل الداحل على 
المجاهد والمناصر» Lo pa~ g‏ المناصر» هو بسبب "المخاللة القتالية المنحرفة". وهي الصداقات 
المؤثرة الي تضغط على المرء باتجحاه الكف عن التفكير في حجة الناصح» وقال الله (يَا ويلتى 
ليتني لم أتخذ lel ai * Us va‏ عن الذكر بعد إِذْ جاءني)» فحذار أن تحامل أصحابك 
المتحزبين وتشعر بضغطهم عليك للمزيد من الحمية الحزبية» واعلم whl‏ لن ينفعوك بشيء 


ف يوم قريب قادم تقف بين يدي الله. . فلا تضع نفسك في هذا الموضع : (يا ويلتى ليتني لم 
ie eee eee‏ 

وهذا يكثر بين الأنصار للراية الحزبية» فكل من انتقد تنظيمه نافس أصحابه في استعمال 
العبارات المقذعة والألفاظ المسفة ضده» ظناً منه أنه يتقرب إلى الله بالدفاع عن المجاهدين! 
وهو في الواقع يدور في مربع "الحمية الحزبية الي بين رسول الله صلى الله عليه وسلم UÍ‏ 
ومن العبارات العجيبة الى مازلت أسمعهاء وإن كانت حفت قليلاء هو قول بعضهم للناقد 
"أنت تتكلم في المجاهدين"» والواقع أن هذا من أعجب حجة dear‏ فلنفترض أن هذا 
الناقد يتكلم في المجاهدين بغير عدل ولا إنصاف فعلاء Lid‏ بذلك جدلاً؛ فأسألك بالله 
المتكلمين في المجاهدين بغير عدل ما بلغوا عشر معشار ذنب تنظيم الدولة في إزهاق أرواح 
خيار الناس علماً وحهاداً من أحل الصراع على النفوذ والرياسة.. 

والمراد يا أحي المجاهد.. ويا أحي المناصر.. أن هذه الراية المسماة "تنظيم الدولة" هي تنظيم 
ملك ورياسة يعمل بقواعد السلطنة ويوظف الغلو لأغراضه cay Al‏ ونفسك عليك ade‏ 
فلا تضيعها في مشرو ع غابة وانفذ بحلدك (من قبل أن يأتي يوه لَا بيع فيه Uy‏ خلة Wy‏ شفاعة). 
نعم» مرت أحداث كبرى» ولم يكن لدي ما أضيفه» وكنت أرى الأحداث والوقائع يؤوها 
ويتعسف في إعادة تفسيرها تنظيم الدولة في كل مرة» ولكن حين رأيت كلمة العدناني هذا 
المساء يصرح بكل وضوح ومكاشفة أن "مقاتلة تنظيم الدولة من نواقض الإسلام" علمت 
أن الانحراف بلغ النقطة النهائية» وارتقى المراتب الثلاث: من سلوك جزئي إلى انحراف منهج 
إلى تأصيل نظري.. وهاهنا لا يكون أمام المؤمن الصادق إلا قول الله (ليهلك من هلك عن 
ينة ويحيى من حي عن بينة).. 

وأسأل الله أن يجري Tee‏ كل طالب علم Agel‏ في بيان الحق في هذا التنظيم المناقض 
لتحكيم الشريعة وعقيدة السلف.. 


وسأظل أتذكر هذه العبارة الوضعية المناقضة للشريعة زمناً (فاحذر فإنك بقتال الدولة الإسلامية 
تقع ANY‏ من حيث تدري أو لا تدري).. فكم من cleo‏ زكية ستتعلق LE‏ يوم القيامة.. 
وبأعناق كل من حملها أو ذب عنها أو شارك فيها.. 


وصلى الله وسلم على نبينا محمد وآله وصحبه» 
أبو عمر 
الخامس من رمضان ٤۳٦‏ ١ه‏ 


A Letter to those affiliated with ISIS 


(COMMENTS ON THE RECENT STATEMENT OF AL ADNAN!) 


All praise is to Allah, to proceed.. 


My young sincere Mujahid brother in the land of Sham, my young sincere brother 
who gives support on the internet, who is still connected to the Islamic state group 
(ISIS)... 


| know that your heart is ignited with desire, by the likes of the saying of 
Allah "Indeed, Allah has purchased from the believers their lives".... and | know that 
you are anxiously burning with concern by the likes of the saying of Allah "So judge 
between them by what Allah has revealed"... And | know that you are boiling from 
the injustices of the Arab governments.... And | know that you are distressed by 
the rage and bitterness between your faction and the other factions .... And | know 
that you are angered at some of the people of knowledge in their excessive flattery 
of the those who are in authority. 


But this is not everything..... 


And all of this does not justify for you in the Shariah of Allah the major events which 
have happened, and we are beginning to see the preparation for that which is of 
its kind or even greater than it. 


And all of this is not a proof for you on the day when you will meet your Lord in a 
hour which is nearby, about which Allah says "But stop them, verily they are to be 
questioned".. And Allah says about it "The Day when mankind will stand before the 
Lord of the worlds" 


The innocent blood which was previously spilled was all incidents and news which 
would be narrated by the people in agreement. And some arguments would take 
place by the online supporters with regards to their details. But the matter today, 
on this day to be specific, has reached its peak over its foundation that is now 
announced. All of what used to be narrated such as events and incidents and news, 
we have gone beyond them now. And the ISIS group has announced the matter 
as an ideology and a basic principle announcing it without any ambiguity in it. 


Tonight | listened to the official statement issued by ISIS, through Al Furqan 
Foundation for Media Production, issued on this day, the 5th of Ramadaan, 1436 
H. And it was delivered by the main spokesman of ISIS, Abu Muhammad al Adnani. 
And by Allah, when it reached me, it caused me distress to the utmost and | did not 
think that the matter would reach to this unveiled public statement by adopting a 
fabricated principle which contradicts the Shariah and which ISIS used to strive 
hard to deny having adopted it. And they used to explain away the events based 


on which that fabricated principle would be attributed to them and they would 
accuse the one who attributed that to them as being a slanderer and a liar. 


The factions in Sham would tell the people that ISIS makes Takfeer on all those 
who oppose them and fights them from amongst the Muslim Mujahideen and would 
consider their blood permissible and they would apply on him the most severe law 
of apostasy and they would conceal this belief due to it being extremely repulsive 
and would not announce it. 


And the supporters of ISIS used to spread on the internet that this is a lie and a 
false accusation against them that intends to distort their image and alienate the 
people from them and that they are being oppressed. 


Then the official spokesman of ISIS, Abu Muhammad Al Adnani came out in the 
month of Jumadi al Ula in the year 1435 H. with an official audio statement entitled 
"Then let us supplicate and invoke the curse of Allah upon the liars" in which he 
not only denied the claim that they make Takfeer on whoever fights them from the 
Muslims and to have permitted his blood, and he not only stated that this is a lie 
against them, but he announced a Mubahala denying this claim regarding them. 
And he invoked the curse of Allah upon himself if he was lying in regards to that. 
Abu Muhammad al Adnani said in that official statement "Here | shall mention some 
of them to which | call him for a Mubahalah, and let him agree to this Mubahalah if 
he is truthful. So O believers, say "Ameen" and invoke the curse of Allah upon the 
liars. O Allah, verily Abū ‘Abdullah Ash-Shami claimed that we.." 


Then he listed the claims that were made against them and he said about it "That 
the State is using lies and deceit to show that it is upon the correct method ..and 
that it is customary for them to make false oaths...and that the State views 
everyone who fights against it to be fighting against Islam and that they have left 
the religion...and that it makes Takfeer based on Lawaazim, inferences, doubts, 
possibilities and consequences" (*Translator's note: Takfeer by Lawaazim means 
to make Takfeer by inferences, or Takfeer based on "what it necessitates", that is, 
to make Takfeer on a person who made a statement whose consequences would 
lead to Kufr, but he did not intend that consequence. This is what is meant by 
Takfeer by Lawaazim or Takfeer based on "what it necessitates" as a consequence 
of it.) 


Then he said denying and declaring himself free of the claims "O Allah, verily | call 
you to witness that what | have just pointed out are lies and slanders against the 
State, and that it is not from its Manhaj nor does it believe in it, and neither does it 
intend to do any such things, rather it denounces whoever does such things. Oh 
Allah, whoever from amongst us is lying then send your curse upon him, and show 
us a sign in him, and make an example of him. Oh Allah, whoever from among us 
is lying then send your curse upon him, and show us a sign in him, and make an 
example of him. Oh Allah, whoever from among us is lying then send your curse 
upon him, and show us a sign in him, and make an example of him" 


And these quotes which | have mentioned are the exact wording of the audio 
speech. 


So you would note oh brother Mujahid and oh brother supporter... that he denied 
and rejected with the most strongest statement that ISIS makes Takfeer on 
whoever fights them from the Muslims and makes their blood permissible, and he 
declared himself innocent from the claim that fighting against ISIS was a nullifier of 
Islam, rather he invoked upon himself the curse of Allah if he was lying. 


Then the supporters of ISIS began to circulate this speech profusely and began to 
refer to this Mubahalah a lot in their remarks against those who differed with them... 
and they claimed that it was a truthful Mubahalah whose effects have come upon 
the one who differed. 


And on this day, this day specifically, the fifth of Ramadaan in the year 1436 H. 
ISIS released an official statement read by Al Adnani himself and he announced in 
it that he adopts those things which he had previously denied and declared 
innocence from. And he revealed with absolute clarity and frankness that ISIS 
believes in the fabricated principle that contradicts the Shariah, which Adnani 
invoked the curse upon himself if he has adopted it, when he said in this statement 
entitled "Oh our people, respond to the caller of Allah", what follows: 


"So beware, for by fighting the Islamic State you fall into Kufr whether you realize 
it or not" 


This is the text quoted word for word and letter for letter from his statement spread 
today! 


And thus ISIS claims that "Fighting against ISIS" is from the nullifiers of Islam! 


Oh Allah....! What a fabricated principle is this which clearly contradicts the Fiqh of 
the Shariah in the issue relating to blood? And towards what kind of ruling by other 
than what Allah has revealed is he calling to when he claims that he struggles to 
rule by what Allah has sent down? And what a new innovated principle in Tawheed 
and Aqeedah and in the nullifiers of Islam and in the topic of names and rulings is 
this? 


Until recently he used to mention this allegation "that the state sees everyone who 
fights it as fighting Islam and so they have exited the religion" and he would invoke 
curse upon himself if he believes in this fabricated principle which clearly 
contradicted the Shariah.... And today he revealed that he believes in this 
fabricated principle which contradicts the Shariah, "So beware, for by fighting the 
Islamic State you fall into Kufr whether you realize it or not" 


And if someone says that perhaps he believes that this is a nullifier of Islam on the 
basis of "what it necessitates and its results", that is that he believes that one who 
fights ISIS, then this "necessitates" that the rule of the Shariah will be removed in 
whatever land he takes over, and he believes that this will "lead" the matter towards 


ruling by legislated laws which contradict the Shariah. And it is due to his belief in 
"what it necessitates and its results", that he judged whoever fights ISIS to be 
apostates and to have gone out of Islam. And the answer to this is that Adnani 
himself did not leave for his followers a way out, for in the same Mubahalah, he 
invoked the curse of Allah upon himself if ISIS believes in Takfeer based on "what 
it necessitates and its results". He stated word for word the allegations that which 
he denies and denounces, and that is "That the State views everyone who fights it 
to have become a fighter against Islam having left the religion and that it declares 
Takfeer based on (Lawaazim) "what it necessitates", doubts, possibilities and 
consequences" 


And in the Mubahalah as we have seen, he denied the claim that ISIS makes 
Takfeer on whoever fights them, and he denied the claim that ISIS makes Takfeer 
based on "what it necessitates and its results"... and he invoked the curse of Allah 
on himself if he was a liar.... And today he opens his chest to the listeners and 
admits that ISIS believes in just that... he believes in the very thing he struggled for 
a year to deny from his group. 


My truthful Mujahid brother, my truthful supporting brother.., do you know that this 
fabricated principle which ISIS has announced in their official statement "So 
beware, for by fighting the Islamic State you fall into Kufr whether you realize it or 
not", is amongst the greatest fabricated principles which contradict the law of the 
Shariah?! Do you know that this principle is from the most extreme type of ruling 
by other than what Allah has sent down? 


And if the texts of the Shariah has censured ruling by other than what Allah has 
sent down in the issues of money, like the case of usury which is an agreement by 
mutual consent between two parties, then how about ruling by other than what 
Allah has sent down in that matter of Fiqh which needs the greatest caution and 
that is the issue of blood? 


And you oh my brother, remember that ruling by other than what Allah has sent 
down is an enormous breach in Tawheed and in singling out Allah for obedience 
and compliance and submission, and singling out the Prophet # alone for 
following.... And this newly invented fabricated principle "So beware, for by fighting 
the Islamic State you fall into kufr whether you realize it or not", it is an enormous 
breach in Tawheed. 


| had intended to mention the texts of the scholars regarding the enormity of the 
one who says that fighting him and attacking him is from the nullifiers of Islam..... 
and then | felt embarrassed from myself and from the reader... Has the religion 
become so strange to this extent? Have the fabricated rulings which contradict the 
shariah reached this low? 


In the book "As Saarim Al Maslool" by Imaam Ibn Taymiyyah, he mentioned the 
sayings of the scholars on "that the one who kills a Prophet is a Kaafir", and he 


transmitted from Imaam Ishaq bin Rahooyah the ljma (consensus) on that. [As 
Saarim Al Maslool 2/15] By Allah, have we become in need of proving to a fighting 
group of our time that they are not Prophets that whoever fights them becomes a 
Kaafir and out of Islam? 


Has the situation become such for a fighting group of our time that it believes that 
it shares this characteristic with the Prophets and that whoever fights them has 
disbelieved and exited from Islam just like those who fight the Prophets? 


To Allah we belong and to Him we return.... How has the deviation in Tawheed 
reached this level? 


Do you think that we are in need of giving those youth a pat on their shoulders, and 
we try to be gentle with them and tell them that your efforts are appreciated, but 
we wish only to convince you that you Inshaallah, are not Prophets that those who 
fight you are judged to be Kaafirs?! Have we reached to this level oh man? 


Rather what is really amazing, is that you may find one who is silent about this 
great breach in Tawheed and the nullifiers of Islam and the issue of blood and 
judging by what Allah sent down...And that is for no reason other than a weakness 
in Al Walaa and al Baraa (loyalty and disloyalty) in their hearts ... that is Al Wala 
Wal Baraa for a group and not Al Waala Wal Baraa for Allah, glory be to Him ...In 
fact Allah has said about His intimate friend Ibrahim "And (remember) when 
Ibrahim said to his father and his people: "Verily, | am innocent of what you 
worship" 


Imaam Ibn Taymiyyah has spoken about the one whose fanaticism has reached to 
such an extent that he makes a fighting group as the basis on which he shows 
allegiance and enmity and has named this as "Jihad in the path of the Shaythan" 
and stated that they are from the category of the Tarters and that it is not Jihad in 
the path of Allah. Ibn Taymiyyah says: 


"Whoever allies with a person because he supports those he has supported and 
shows enmity to those he has shown enmity to, he is from the same class as the 
Tartars fighting in the path of Shaytan, and the one who is like this is neither from 
the Mujahideen in the path of Allah nor from the Muslim soldiers. And it is not 
possible for people like these to be from the soldiers of the Muslims, rather they 
are from the soldiers of the Shaytan." Al Fataawa 28/19 


Ibn Taymiyyah considers whoever shows alliance and enmity based on a fighting 
group of being from the same class as the Tarters and that it is a Jihad in the path 
of Shaytan. So how about if you see oh Abu Abbas (Ibn Taymiyya) a fighting group 
in our time that believes that whoever fights them has fallen into Kufr and has 
apostated from Islam! "So beware, for by fighting the Islamic State you fall into Kufr 
whether you realize it or not" 


If lon Taymiyyah considers the one who becomes an ally and an enemy based on 
a specific fighting group to be a Mujahid in the path of Shaytan, then what would 
he say about the one who believes that whoever fights his group or party is an 
apostate from Islam? What would Abu Abbas (Ibn Taymiyyah) say, if he heard ISIS 
saying: "So beware, for by fighting the Islamic State you fall into Kufr whether you 
realize it or not"? 


Then please note that this statement is not a tweet out of excitement... nor an 
utterance which slipped in a television conversation nor is it a statement which 
strayed from the tongue of an unprepared speaker... rather it is reported in an 
official statement which was written and prepared in advance and recorded in audio 
in the voice of the official spokesman of the group. 


And despite that, whoever now comes to us being shackled in chains of 
partisanship towards his group and he attempts to legitimise this fabricated 
principle "that fighting ISIS is from the nullifiers of Islam" and he wants to consider 
it a Quranic and Prophetic Shareeah principle, then it is necessary for him to 
consider that what ISIS rejected in the Mubahalah, is a rejection of a Quranic 
Prophetic Shariah principle regarding the issue of blood and names and rulings 
and the nullifiers of Islam. 


If the Mujahid and the supporter who is affiliated to ISIS wants to endorse and 
support and strengthen what ISIS had stated in the Mubahalah and that he rejects 
"That the State views everyone that fights it to be a fighter against Islam who has 
left the religion..that it declares Takfeer based on Lawaazim ("what it necessitates" 
by inference), doubts, possibilities and cnsequences", then it is necessary for him 
to fear Allah and to remember that Allah will ask him regarding his rejection and 
denouncement of this innovated fabricated principle which goes against judgment 
by the Shariah, and is a breach in ruling by what Allah has sent down and that it is 
the "eleventh nullifier" of Islam of our times based on partisanship : "So beware, 
for by fighting the Islamic State you fall into kufr whether you realize it or not" 


A sincere seeker of truth may ask: How did ISIS fall into making a statement and 
announce this man made law which contradicts the Aqeedah of judging by what 
Allah sent down and thus contradicted Tawheed? 


And the answer is that the objective independant researcher, who is far from 
polemics which are known from the internet supporters, and who knows that he will 
meet Allah on a day which is close by and nothing will benefit him except 
truthfulness, "Allah will say: "This is a Day on which the truthful will profit from their 
truth", if he considered the individual events and incidents and what happened with 
ISIS, then he may be allowed to have some specific interpretations of those lone 
events, but if he looks at the whole complete picture he will know that the matter is 
not an Islamic Khilafah state nor an innovated Khawaarij state, rather these two 
conflicting interpretations which are circulating today are the furthest 


interpretations possible. And | will explain it here briefly and | hope to elaborate on 
that in another place. 


So the Khilafa state in Islam is a state based on consultation in which the leadership 
is established by the “consent of the ummah” as stated by Allah, “Their affairs are 
by consultation amongst them”. And Allah has ordered His Prophet % with that and 


said “Consult them in the affairs”. lon Taymiyya said regarding this verse: “So those 
other than him & are more duty-bound to consultation” (Majmoo Al Fataawa 
: 28/387). And Ibn Taymiyyah said regarding the Bay’ah (pledge of allegiance) to 
the rightly guided Khalifa Abu Bakr Siddeeqg, “If it was supposed that Umar and 
those with him had sworn allegiance to Abu Bakr, while the rest of the companions 
abstained from giving their allegiance to him, he would not have become a leader 
by that. Indeed he only became a leader by the allegiance of the majority of the 
companions who are the people of power and strength.” (Minhaaju Sunnah 1:530) 
And Ibn Taymiyya said regarding the Bay’ah to the rightly guided Khalifa Umar ibn 
alKhattab, “Similarly Umar, when he was designated by Abu Bakr, indeed he only 
became a leader when they gave their Bay’ah (allegiance) to him and they obeyed 
him. And if it was assumed that they did not carry out what Abu Bakr had entrusted 
them with and did not swear allegiance to him, then he would not have become a 
leader regardless of whether that was permissible or not.” (Minhaaju 
Sunnah 1:530) And in Bukhari, the rightly guided Khalifa Umar ibn al Khattab 
states,“ Whoever gives Bay'ah (swears allegiance) to a man without having 
consulted the Muslims, then he is not to be given Bay’ah nor the one who gave him 
the Bay’ah, lest they both get killed”. (Bukhari 6830). And Bukhari states regarding 
the Bay’ah to the rightly guided Khalifa Uthman, “And the people remained with 
Abdul Rahman consulting him during those nights”. (Bukhari 7207) The Imam of 
Ahlu Sunnah Ahmed bin Hanbal states “Do you know who the Imam is? The Imam 
is the one over whom the Muslims have consensus, all of them saying “This is the 
Imam”. So this is what it means”. (Minhaaju Sunnah 1:529) 


What is meant is that the Islamic Khilafa is a description of a consequence and a 
result. And that is by the selection of the Muslims and their consent. It is not a 
primordial description that is made by appointing a man and naming him a Khalifa 
even before the people have made him their Khalifa, and after that by him 
demanding the people to give him their allegiance after he has appointed himself 
as the Khalifa. This then is of the type of “Thaghallub” (overpowering by force) and 
“leadership by subjugation” and not the Islamic Khilafa or the Islamic leadership. 
And whoever has named a person as a Khalifa before even the people have made 
him their Khalifa is like the one who has named a barren land as a “palace” just 
based on his desire to build a lofty palace on it. So it is a kind of naming figuratively 
by extension and is not from the names for religious realities. 


And one of the greatest characteristics of the Islamic Khilafa and Islamic leadership 
is striving utmost to apply the laws on “all” the people without discrimination and by 


the Islamic methods, not by innovated and fabricated methods which contradict the 
Shareeah. 


And from the characteristics of the Islamic Khilafa is mercy towards the Muslims 
and being gentle with them. In fact, the Imams and the Fuqaha have stipulated this 
as a condition for the leaders of battle like how Imam Ahmed has said with regards 
to the leadership for battle “They only fight with the one who has compassion and 
care for the Muslims” (A/ Mughni 13:14). And being kind towards the Muslims is 
not restricted to turning away his harm from the Muslims, rather kindness requires 
that he does not lead them towards destruction. Ibn Qudama said with regards to 
the characteristics of the one who has assumed the position of leadership of battle, 
“There should be trustworthiness, kindness and advice towards the Muslims...and 
let him approach the one to whom he has given the command, to not lead the 
Muslims towards destruction”. (AI Mughni 13:16) And such similar statements are 
widely known under the subject of Jihad in the books dealing with the branches of 
the religion. 


And whoever compares the religious description for the Islamic Khilafa and the 
Islamic leadership will realize that it is extremely humiliating and degrading to 
attribute the noble Islamic Khilafa to the ISIS group and its practices by a leadership 
that uses force without consulting the Ummah, and to their discrimination while 
applying the Shareeah and introducing in it fundamental rules that are new to 
Tawheed and Shareeah, and in their torture of Muslims. 


As for the one who describes this group to be a “Khawarij state”, then this is far 
from the truth in many aspects. Amongst them is that the renegade group that is 
mentioned in the texts of Hadiths, and has subsequently been described as 
"Khawaarij" and "Harooriyyah" and "Shuraat" and "Muhakkimah" is an ideological 
group that is identified by its beliefs and they would apply them to the leader as 
well as their followers to the extent that they would order their leaders to repent 
many times, rather they would withdraw from a statement and then would order 
their leaders to repent from their repentance. Abul Hasan Al Ash'ari, the one who 
is the most knowledgeable person of Maqaalaat ul Islamiyeen, has transmitted 
samples for that (look for example Maqaalaat Islamiyeen 92, 110) contrary to the 
one who deceptively applies statements of extremism for his benefit in his group. 


Rather the nearest that can be said based on the scales of the reformer is that 
“Some extremists of our times are more severe in extremism that the ancient 
Harooriyya” in many aspects. Amongst them is that the Khawarij were people of 
principles who would apply their innovated principles on the leader as well as the 
followers and they would ask him to repent while the ISIS group evade from 
applying their principles considering leadership and influence. And amongst them 
is that “most” of the ancient Khawarij make Takfeer for the major sins while major 
sins are great disobedience in which the commands of Allah are violated. Whereas 
the extremists of our times make Takfeer on what is less than major sins and they 


even make Takfeer for matters that are in fact permissible which neither invalidates 
one’s faith and is not a major sin! Another aspect is that the ancient Harooriyya 
would be devoted to worship by reciting the Quran and by prayers while some of 
the extremists of our times are amongst the most neglectful of people with regards 
to carrying out acts of worship, and a lot of them spend their days listening to 
exciting Nasheeds (songs/poetry) and by internet IDs by which they claim to 
support their people by hurling abuses and insults towards their opponent. And 
another aspect is that the Harooriyya are more truthful in speech than many of the 
extremists of our times who permit lying to support his fighting group, and so they 
lie while mentioning the virtues of their group and they lie while mentioning the 
defects of their opponent. 


Rather, the one who ponders over the characteristics of the Khawarij and of some 
of those affiliated to the Dawla group will Know that he needs to apologize to the 
Khawarij because of having oppressing them by him attributing these people to 
them. 


It is also important to note that the matter to be considered in regards to the 
“Thaaifah Al Maariqa" (the group that leaves the religion) is what has come in the 
religious texts in the Quran and the Sunnah. And amongst the widespread 
mistakes is confining the characteristics of the Thaaifah Al Maariqa that has come 
down in the texts by limiting them to sayings of the Khawarij in history. This is a 
widespread academic mistake. Indeed the Prophet % has informed us about the 


existence of many groups and appearances. And one of the most distinct 
characteristics of the “Thaaifah Al Maariqa” which the Prophet # has ordered to 


ate. i 


fight against is the statement of the Prophet م‎ “They will kill the people of Islam” 


as has been narrated in the two Sahihs (Bukhari and Muslim). And the meaning is 
that they will kill the people of Islam as an act of worship. And the rest are either 
descriptions that are secondary or occasional or contextual or features. Then there 
has appeared manifestations in history for this “Thaaifa Al Maariqa”. So whoever 
has restricted the religious texts with the historical manifestations has committed a 
mistake. So the Khawarij whom the transcribers have written about are some who 
have come in the texts about the Thaaifa Al Maariqa and these texts are not to be 
restricted based on how they behave. Rather the texts remain general and they 
are not to be restricted except with a religious text that restricts them. And amongst 
the ways of restricting religious texts based upon historical incidents is making it a 
condition to reject the Sunnah or to make Takfeer on major sins etc. And all of 
these were not mentioned in the religious texts. They only appeared as some of 
the manifestations of the Khawarij in history. And it will also be necessary then on 
the one who does that to restrict the description of the Khawarij for example, 
over the statement that the Quran is created. In fact Al Ashary has written, “All the 
Khawarij say that the Quran is created”. (Maqalaat Al Islamiyeen: 108) And similar 
to that for example is their dispute regarding the children of the Mushrikeen over 
which the Khawarij had a lot of differences. 


And the most common type of restriction that | have seen is the belief of some that 
the most distinct description of the Thaaifa Al Maarigqa from the Khawarij and the 
Harooriyaa are those “who make Takfeer for major sins unrestrictedly”. And this is 
a mistake both based on texts and history as the religious texts mention the killing 
of the Muslims. And the killing of Muslims can be for any reason that is not 
acceptable by the Shareeah for permitting the spilling of blood, whether it is for a 
major sin or not. And from the point of history, then not every group of Khawarij 
would make Takfeer for major sins unrestrictedly. Indeed Abul Hasan Al Ashari has 
said, while he is the most accurate man in transmitting the statements, that “There 
is an agreement amongst them, ie. the Khawarij, that every major sin is Kufr except 
the Najdi Khawarij and they do not say so”. (Maqaalatul Islamiyeen: 86) So this 
causes a problem for the one who has restricted the description of the Thaaifa Al 
Maariqa and the Harooriya and the Khawarij to be those that make Takfeer for 
every major sin unrestrictedly and that no group can be described as Khawarij and 
as the Maariga group unless they have made Takfeer for every major sin. Rather 
what is absolutely true is that everyone who permits the blood of the Muslims 


making it an act of worship and for a reason that is not permissible is from the 
Thaaifa Al Maariqa about whom the Messenger of Allah 2 has stated. 


In addition to the meaning of the Knawaarij being those who make Takfeer on major 
sins, there is a more precise meaning beyond that which some of the extremists 
imagine. That is that whoever makes Takfeer on actions which are not a reason 
for Takfeer, then it will either be: a major sin or what is less that that. So whoever 
makes Takfeer for a major sin, then he is a Hurooriyah, and whoever makes 
Takfeer on what is not a nullifier and not a major sin, then this means he makes 
Takfeer on that which is Wajib (obligatory action) or Mustahab (recommended) or 
Makrooh (detested but not Haram) or on the minor sins. So this person is more evil 
than the Khawaarij! And some of the extremists make Takfeer on actions which 
are not a reason for Takfeer and then say that we do not make Takfeer on major 
sins. And they don't know that the result is that they are worse than the Khawaarij! 
Because the thing which is not a nullifier or a major sin is an action which is less 
than those two. 


So if ISIS is too far away for the noble Islamic Khilafah to be tarnished by their 
association with it, and if it is injustice towards the Khawaarij for the likes of this 
group to be attributed to them who are more extreme than them from some angles, 
then what is the correct description of this group? 


What is correct in my view is that this group is neither a Khilafah state nor a 
Khawaarij state, but it is a state of "kingship and power" which employs extremism 
to achieve its goals of leadership, and they would adopt the features of tyrant 
kingship. And they would apply some of the laws of the Shareeah in the manner of 
kings and autocratic rulers. And from the signs that point out to this description are 
as follows: 


It has been transmitted widely that they deal with the upper level leaders of the 
group in a discriminatory manner and they are not presented to judgment of courts 
nor any other judgment just like how the common people are presented, and it is 
not allowed for anyone to speak a word against them. This is how the oppressive 
kings and tyrant rulers apply the Shareeah and it is not the way of the Islamic 
Khilafa in applying the Shareeah. And in the two Sahihs (Bukhari and Muslim), the 
Prophet stood up to give a sermon and said, "Indeed those who were before you 
perished due to them leaving the noble one if he steals but when the weak one 
would steal they would apply the punishment on him. | swear by Allah, if Fathima 
the daughter of Muhammad would steal, | would cut off her hand" (Bukhari:3475, 
Muslim:1688) 


The individuals of the group themselves know that the Shariah that is applied upon 
the courtiers takes the most wide Fiqh opinions. And as for the Shariah that is 
applied upon the opponent, then they take the most narrow Figh opinions. 


Narrations have also become widespread regarding the discriminatory treatments 
between the one who has given Bay'ah and the one who has not given Bay'ah (to 
them). And the soldier who has given Bay'ah is given an ease in the Fiqh opinions 
which is not given to the one who did not give Bay'ah. 


And an example of this is in the Fiqh of crimes. With regards to the adversaries 
and opponents of the group, they take the most easy sayings in incrimination or in 
the proof and evidence, and they take the most difficult sayings for the prevention 
of punishment. 


How they deal with the differences in Fiqh to conform to their leadership goals and 
partisan objectives is a type of tyrannical rule of kings and is transgression against 
the Shariah. 


| had once discussed with one of those who were inclined towards them, and he 
said to me: Do you know that ISIS punished some of their members because of 
them falling into issues of extremism? And when | investigated into the matter, | 
found out that they punished those whose extremism reached to an extent of 
trespassing on the group itself to the extent that they made Takfeer on some of its 
leaders, like what happened in the tribulation of Al Hazmee amongst them. And 
thus the so called ruling by the Shariah is in fact the ruling pursuant to leadership 
and the ruling of tyrannical kings, about which the Messenger of Allah said: "Those 
before you were ruined only because when a noble person amongst them 
committed theft, they would leave him, but if a weak person amongst them 
committed theft, they would execute the legal punishment on him. By Allah, were 
Fatimah, the daughter of Muhammad, to commit theft, | would have cut off her 
hand." - Narrated in the two Saheehs. 


And from the manifestations of judging by the Shareeah based on partisan 
leadership amongst them is their misuse of the Shariah principle of "being mindful 


of the talk of the people" which the Prophet # would apply at times. From them is 


when the head of hypocrisy Ibn Ubay said "the more honourable (meaning himself, 
i.e., Abdullah bin Ubaiy) will drive out from there (Medina) the meaner one 
(meaning Messenger of Allah %)." And Umar said "allow me to cut off his head" 
and the Messenger of Allah # said "Leave him, lest the people say that Muhammad 


kills his companions." (Bukhari 4907, Muslim 2584) And another example is the 
source of the Khawaarij, Dhul Knuwasirah when he said to the Prophet "be just, oh 
Muhammad" and Umar said "allow me to strike off his neck" and the Prophet #:"1 
seek refuge in Allah that the people say that | kill my followers" (Muslim: 1063) And 
there are similar examples for these elsewhere. And what is meant is that "being 
mindful of the people's talk" is a Shariah principle which is considered in judging 
by the Shareeah while hastening it, or delaying it or doing it gradually. And under 
the meaning of the "talk of the people" comes the issue of the reputation of Islam 
and the image of Islam and the distortion of judging by the Shariah etc 


And if the sincere researcher carefully considers the attitude of ISIS towards this 
principle, they will see that they use it by manipulating it. And if it was the adversary 
and the one who opposes them and the opponent from amongst the Jihadi or 
Dawah groups the one who applies this principle, they would exaggerate in 
scorning and being cynical and scoffing, saying that they were weak, 
compromising, defeated and had become servile followers of the worshippers of 
the cross and Arab tyrants. On the contrary, if they were the ones who wanted to 
use it then they would conceal a lot of issues regarding their affairs and their 
behavior and their interpretation, on the pretext of protecting the reputation of the 
group and for preventing any door from being opened for anyone who would cause 
disruption for them and make distortions about them. Rather they would even lie 
by denying things which would soon be established to have been done by them. 
And the story of the Mubahalah for denying their Takfeer on the one who fights 
their group and then announcing that they adopt this is just one heartbreaking 
example of this lying. 


And this is not the action of the truthful Muslim who seeks to rule by the Shariah. 
And whoever does not pay attention to the principle of "being mindful of the talk of 
the people" for the reputation of Islam, and exaggerates in preserving the benefit 
of the reputation of the fighting group that he belongs to, it becomes clear that he 
is using extremism in disregarding the people's talk, as a tool for leadership and 
kingship and authority, for rebuking the adversaries and inciting the people against 
them. 


And from another angle, what ISIS would announce in their statements by 
criticizing the Jihadi and Da'wah groups who are adopting the principle of "being 
mindful of the talk of the people" is from amongst the fabricated principles which 
contradict ruling by the Shariah in the methodology of this group. And its results 
are serious, for the results of this contempt is the degrading of my master, the 


Messenger of Allah # who legislated this principle. And it is known that the purpose 


of this principle is to proceed gradually in ruling by the Shariah, hastening it and 
delaying it in accordance with power and capability. And it is not a distortion of the 
Shariah itself. 


And from the indications of being manipulative pursuant to the interests of the 
group and leadership goals is the use of the principle "preserving the Maslaha 
(Shareeah benefits/interests)" in Jinad, and so they would narrow the principles of 
the Shareeah Maslaha (benefits) for their opponents in Jihad or Dawah and they 
would convert it into an idol and an image and slander them for it. And they would 
open for their group the widest doors of Maslahah, but it is not the Maslaha that 
takes care of the interests of the Shariah and Islam and the Muslims, rather it is a 
Maslaha for the group. 


And from the manifestations of political maneuvering is using harshness and 
gentleness and the underhand dealing in this. And that is by attacking the Muslim 
who differs with them at the time of being in power, and coming out with a show of 
caution and piety in dealing with blood and showing concern for unity and solidarity 
at the time of facing serious threats. And this manifestation had appeared during 
this month and there had appeared writings and audios speaking for taking caution 
in matters relating to blood, and requesting solidarity. And all of that would contain 
a Clear feeling of terror and panic, after they had striven to cause the people to hate 
the scholars and the Mujahideen and the preachers and the general people and 
others. And this worry increased with their losses in their recent battles and with 
their feeling that the hatred of all the factions towards them has reached its utmost 
and that they have decided to deal with them in the like manner, rather in a manner 
that is far less (as compared to ISIS atrocity towards them) as no one from those 
affiliated to fighting in Islam has reached their level in the persisting in bloodshed 
and sophistication in enraging the Muslim who opposes and the feeling of 
superiority and arrogance to such an extent that one of the noble friends when he 
saw their latest publications asking for solidarity and unity, he said what would 
mean "oh ISIS, are you showing gentleness during your weakness and wickedness 
at the time of your strength..?" 


One of the greatest evidences and indications of ruling with the Shariah for the 
sake of leadership and partisan goals is the phenomenon of "subordination of the 
Shariah judge to the military commander" and the absence of independence for 
the Shariah judges and the breaking of every Fiqh guarantee for the independence 
of the judges. And this is the judicary of kings and Sultans and those seeking 
leadership, and it is not a judiciary of the Islamic Khilafah. And this is a fabricated 
principle similar to the man-made laws which contradict the rule of the Shariah and 
this is not from the nature of the extremists and the Khawaarij. The Khawaarij are 
people who follow the principles in what they believe more than following desires. 


And from their fabricated principles which contradict ruling by the Shariah is that 
they do not refer in the issues of the Shariah to those who are mentioned in the 
Quran and they are the "Ahlul Dhikr" (the scholars) about whom Allah said in His 
book two times "And ask Ahul Dhikr (the people of knowledge)". Rather they refer 
back to their military leadership, or to whoever gives them the juristic justifications 
for the decision of the military leadership. And this is just like the actions of kings 
and sultans who are surrounded with people who are prepared to cover up their 
decisions with some Figh sayings. 


And this is linked to the emergence of the problems of deviant fighting groups, and 
that is, the military predominance over Fiqh and political consideration. In a Shariah 
system the word is for the Shariah, and in a legislative system the word is for the 
politicial leader, and as for the autocratic system, then the man in charge of security 
is the one who is in control, and that is why many of the leaders of the partisan 
fighting groups are bearded generals. 


And from the greatest indications of it being leadership oriented is "greed for 
Bay'ah" or anxiety for Bay'ah. And this indicates a deficiency in lhklaas (sincerity) 
for Allah in Jihad and it is not a Jihad to raise the word of Allah, rather it is to raise 
the word of the group. So you will find the followers rejoicing at the news of a faction 
giving them Bay'ah, many times more than they rejoice at the victory of a Jihadi 
faction against the fighting Kafir enemy. Rather they may not even rejoice at all but 
consider it to be the news of a competitor. And this is the ultimate proof of their 
hearts being devoid of the desire to raise the word of Allah, and that the desire is 
to raise the word of their group, and that it is a group over kingship and leadership 
which uses extremism, and it is neither a Khilafah on the methodology of the 
Prophet nor a Khawaarij state that fights upon an opinion and a stable Aqeedah. 


And another sad matter which is related to this is "seeking to rally the people and 
trying to compete in their numbers". Jihad has various type of needs, and 
sometimes it needs bodies and at other times it needs money, and sometimes it 
needs the public masses and sometimes it needs specialists, and sometimes it 
needs weapons and sometimes and it needs media etc. And the truthful ones who 
are seeking to raise the word of Allah, will weigh the need according to its situation. 
As for those anxious for leadership, they do not stop at calling the youth to join 
them and fancifying their numbers and competing over their convoys. And thus 
they rejoice at the news of the Bay'ah many times more than their joy at the victory 
of Muslims who are from other groups. 


And from the signs and evidence of it being over kingship and leadership amidst 
them is "making the Fiqh of differences as per group basis" by discriminating in 
dealings by the using the principles of permissible differences and non permissible 
ones in accordance with their group desires. And if the person who differs with 
them is from their adversaries and opponents, they restrict a lot the permissibility 
of the Fiqh of differences and if it is from their leaders or those who have given 


Bay'ah to them or their allies, then they open their chests to the differences. As for 
them belittling the permissible differences, then the best book on the Figh of 
differences and on making excuse (for those who differ), is the book"Raful 
Malaam" by Abul Abbas, lbn Taymiyyah. 


And from the greatest of innovations which contradict the ruling of the Shariah 
within them in the "method of verification" is them making sitting with and 
negotiating (with Kuffar) as an evidence for allying (with them) and for supporting 
them, and them using as evidence the pictures of gathering or eating food or 
smiling etc. Besides they also practice deceit in accordance to their leadership 
goals and group benefits in applying that. So if an opponent of theirs sits with a 
Kafir, they say that this is an evidence for allying (with the Kuffar) and is a nullifier 
of Islam. And if they if they themselves faced the need to negotiate, then they would 
sit with the worst type of Kuffar. And this deceitfulness in applying the extremist 
principle is a new testimony that they are a group over leadership and kingship 
which is employing extremist principles in accordance with benefits for their group. 


And also from the innovations within them which contradict the rule of the Shariah 
is "Takfeer based on ambiguous words", like the word Sahawaat and the word 
Democracy and others such as these. And all of these are ambiguous words that 
do not cause the one who says it to become a Kaafir until what he meant by them 
has been made clarified. How many have entered into democracy while he 
believes that none has the right to rule other than Allah and that it is not allowed to 
put the Shariah for the people's opinion. Rather he enters it because he finds 
himself incapable (of any other option) and that the obligations are in accordance 
with strength and capability and that this is what is under his capability, and that he 
will try to decrease the evil and increase the good to the best of his ability. And this 
is the general opinion of the Imams of our time like Ibn Sa'adi, Ahmad Shakir and 
Ibn Baz and Ibn Uthaymeen and others. And | have mentioned their statements in 
the article "Keys of Islamic politics" and elsewhere. 


And from the innovations of theirs which contradict the Shareeah is "Takfeer on 
the Mujahideen for not applying the Hudood (legal punishments) in the land of the 
battle" even though this is well known to be an issue of difference of opinion and it 
has details and conditions, and this is not the place to discuss them. 


And from their innovations is "Takfeer on those who fight for worldly gains" and 
them regarding it as a banner of idolatry. And this is nothing but a mistake as the 
Prophet # spoke about fighting for worldly gains and he did not consider it Kufr, 
but rather it is from the category of righteous actions in which Riya (showing off) 
has entered into. Besides, they themselves do what is similar to it as they fight 
"with partisanship for the group" and fighting with partisanship is included within 
the objectives that are stated to not be a legitimate objective for Jinad. Like what 


has been narrated in the two Saheehs on the authority of Abu Musa, may Allah be 
pleased with him, that the Prophet # was asked about a man who fought for the 


sake of the war booty and a man who fought to become known and a man who 
fights out of partisanship and the Prophet #& said "He who fights for the Word of 
Allah to remain the supreme, he is considered as fighting in the cause of Allah". So 
how do they make Takfeer on those who fight for worldly gains when they 
themselves fight out of partisanship towards their group? 


This oh my truthful Mujahid brother, oh my truthful brother who supports..., these 
are some of the grave defects in the behavior of this group, and how man made 
laws have entered in it, and how they deal with the Shareeah and its principles in 
the manner of oppressive kings who if they entered a village they would make the 
most honorable of its people to be the most humiliated, and in the manner of those 
who spill the blood of the people so as to bring about fear and submissiveness in 
the minds of the people, not according to what Allah and His Messenger wanted. 
So they employ extremism for the sake of leadership goals. And indeed | had 
pondered during the previous period on their innovations and their man-made laws 
in many topics, for example: the topic of leadership, the topic of Shariah politics, 
the topic of Jihad and the issue of crimes and punishments, the issue of ordering 
the good and forbidding the evil, the issue of Fatwas, the issue of names and 
rulings, the issue of covenants. And it became clear to me that the reason for the 
deviant principles to have entered their group is because their fighting is a fighting 
for the sake of leadership and is not a Prophetic way of fighting. And there cannot 
be leadership except with the Shariah as Allah has said, "And We made them 
leaders guiding by Our command”, and He said, glorified is He "And We made from 
among them leaders guiding by Our command". So guidance is by the command 
of Allah and not by the desires of Sultans or tyrant kings. And this does not mean 
that the tyrants in the Arab governments are the ones who are upholding the 
Shareeah in the place of the righteous Khalifas, but rather it is from amongst the 
greatest ways of deceiving the people to say that this group wants to judge by the 
Shariah while they innovate and adopt these man-made laws in the issue of crimes 
and punishments and leadership and Jihad etc. 


And there remains other issues that | will leave for another time to expand on them 
if Allah wills. 


As for how the people deal with them, already many people of knowledge and 
virtuous people have established the obligation of declaring this group’s deviation 
with knowledge and fairness. But | have seen two opposite phenomenon both of 
which were wrong. First phenomenon is, ‘easiness of those who order fighting 
against the extremists’, and the second phenomenon is ‘easiness of those 
forbidding fighting the extremists’. And Allah has commanded to fight the group 
which transgresses, and this is a Quranic judgement in the matter of blood. And 
the Prophet # has commanded to fight the Thaaifa al Maariqa (the renegade 
group), and this also is a judgment in the issue of blood. So applying this ruling 
upon the reality and applying the order of fighting against a specific group requires 
understanding of the text and knowledge of the reality. And none should embark 


upon it except the scholars who are deeply rooted in knowledge, with the presence 
of the Quranic Prophetic Shareeah justification for fighting. Many from the youth 
who are beginners showed ease while giving orders to fight a specific group without 
having fulfilled the requirements of Shareeah knowledge and to apply it to the 
reality. Rather most of it was due to the disputes between the supporters of every 
group. And most of the ones who have erred in this subject are those who were 
hasty and had less caution. 


As for forbidding the fighting then this is a mistake of the one who has been 
overcome with caution, and so they ended up absolutely forbidding the fight 
between the rebel factions as they thought that this is what caution requires while 
issuing Fatawa. And this is a great mistake, but it is a mistake smaller than the first 
one, because forbidding fighting is a Fatwa in itself and not a caution against 
Fatwa, because it is based upon the argument that there exists no justification for 
fighting. And giving a verdict that there is no justification for fighting while it exists, 
is like withholding the ruling of Qisas (retaliation) when there exists what makes it 
obligatory, and like forbidding the cutting of the (hand of) the thief out of caution 
from causing harm to the people, despite it being made clear and the proof of the 
crime having been established. And what is meant is that fighting against the 
transgressing group that is established in the Quran and fighting against Thaifah 
al Maariqah (the renegade group,) which is established in the Sunnah are both 
punishments legislated in the Shareeah. Applying it while the reason for it is absent 
is spilling the prohibited blood. And forbidding it when the reason for its necessity 
exists is withholding the punishment, and a man made law in violation of the 
Shariah law. 


Moreover, forbidding fighting against a transgressing group or a Maariqa 
(renegade) group is not preservation of blood. And whoever looks at the picture 
partially thinks it to be preserving the blood and to be caution with regards to blood. 
But whoever looks at the complete picture and the final outcomes will know that it 
is a support for the transgressor and for the renegade against the oppressed 
moderate Muslims. And the one who gives a Fatwa absolutely forbidding fighting 
(them) is similar to the one who sees an oppressor who is deaf fighting against an 
oppressed man who hears, and he tells them both not to fight. And the deaf man 
will not hear and will continue to fight and the one who hears will listen and stop 
fighting, and that enables the deaf man to kill him. And this is the reality regarding 
many of the transgressing groups, and you will find amongst them a group that 
does not pay attention to anyone and does not care about any Fatwa which does 
not come from their military leadership, while amongst their adversaries there are 
people of understanding who listen to the people of knowledge. So forbidding 
fighting will not cause the oppressing group to care about it and it will cause the 
morale of the oppressed to become low. 


And if it is like that, then what is caution? Caution is that the well versed Mufti knows 
what is actually established with regards to the rights of a specific group to fight 


with the clear sound Shariah proofs that do not have a stronger evidence opposed 
to it, and so he gives a Fatwa to fight them. Or to know and find out that the group 
does not possess the description that makes it right to fight against it and so he 
gives a Fatwa prohibiting fighting. Or the issue does not become clear to him and 
he receives contradicting reports. So it is compulsory on him in this situation to 
refrain from giving a Fatwa and refrain from either ordering or prohibiting, and so 
he does not order (to fight them) nor prohibit it. 


And whoever ponders over the pitiful list compiled by some of those who have 
looked into the crimes of this group in Shaam and Libya and elsewhere, and the 
pure blood that they have spilled of the best of the Mujahideen and the scholars 
and jurists, and then ponders over their maneuvers and their trickery with the rules 
of Fiqh which they are using will know that the source of the innovation of fighting 
over the group is not due to extremism but due to lust for leadership and that 
extremism is a tool that is being put to use for the sake of authority as and when 
needed. 


And the most dangerous of what | have seen amongst the supporters of this group 
is the astonishing excessiveness in “blind following in Takfeer” and blind 
following those other than the scholars while making Takfeer on individuals and 
judging them to have apostatized and blind following those other than the scholars 
in the complicated issues of Takfeer. And you see them listening to his companions 
or his military leadership making Takfeer on individuals and so he in at once goes 
and argues on behalf on their Takfeer. 


And from amongst the innovated principles in Usool ul Fiqh and in the topic of 
issuing Fatwa that which they have invented is their statement that “A person who 
sits behind cannot issue Fatwa to a Mujahid”. And this is an innovated principle 
that has harmed the fighting groups by preventing them from people who are 
occupied with learning, and has made the military leadership to be the source of 
Fatwa. And it is important to note that while applying this principle they would use 
authority based maneuver and so if the Fatwa was against the benefit of the fighting 
group, they would use the rule “A person who sits behind cannot issue Fatwa to a 
Mujahid”. And if the Fatwa was in line with the benefit of the fighting group, then 
the one who issued it would be praised and he would be spoken of highly and he 
would be elevated beyond his level of knowledge by decorating him and they would 
not speak of him as one sitting behind, rather they would consider him to be in 
Jihad! And the reality is that sitting behind and being in Jihad has got no relation to 
knowledge and investigating it and writing on it. Rather what is to be considered is 
the knowledge of the Shareeah and awareness of the reality. And these two, they 
are the Fiqh of revelation and the Figh of the reality around. As for sitting behind 
and Jihad, then it is an irrelevant description. And how many Mujahideen do not 
know the realities and what they are composed of except with an outward surface 


knowledge and how many are those sitting behind who are following the most 
minute detail and are in communication with the sources of information. 


And amongst that which shows the principle being an innovation and its 
manipulation by the leadership is that when there occurred disputes between those 
are in the battle themselves, they abandoned arguing by this principle and resorted 
to other defensive measures like tarnishing the image of the Mujahid who issues a 
Fatwa against them. 


And under the category of this innovated principle comes either verbally or through 
necessitating, that “A person who sits behind cannot give advice to a Mujahid” and 
“A person who sits behind cannot order a Mujahid to do what is right nor can one 
who sits behind forbid a Mujahid from an evil if he has fallen into it” and that “There 
is no guardianship for a father who is sitting behind over a daughter who went to 
Jihad” etc. 


Rather, this principle would turn around against the one who says it. So if one who 
is sitting came and forbade a group that is opposed to ISIS and advised them to 
give their Bay'ah to ISIS, it would be permissible for them to argue by using this 
very principle. And that the one who sits behind cannot issue Fatwa to a Mujahid. 


It is also important to note that not everyone who does not take part in the battle is 
said to be one who sits behind. Rather the categories as per the verses of the 
Quran are three: The Mujahid, the one who sits behind, and the one who is excused 
due to a reason mentioned by the Shareeah and the reasons may be unknown. 
The scholars have mentioned the condition of the illness that prevents one from 
Jihad. (Al Mughni9:13) 


And | would like to suggest to you, oh my brother, that you ponder over this issue 
and that is, that most of the internal deficiencies for the Mujahid and for the 
supporter, and especially the supporter, is because of “deviant friendship in battle” 
and that is friendship which influences and puts pressure on the person towards 
abstaining from pondering over the evidences by the one giving advice. Allah has 
said about it, “Oh, woe to me! | wish | had not taken that one as a friend. He led 
me away from the message after it had come to me”. So be careful that you flatter 
your friends who are partisans to a group and you feel their pressure on you to 
increase in partisanship. And know that they will not benefit you on a day that is 
near and approaching, when you will stand in front of Allah... “Oh, woe to me! | 
wish I had not taken that one as a friend. He led me away from the message after 
it had come to me”. So do not put yourself in this situation.... 


And from what | have seen most, being spread amidst them due to the influence 
of friends, is “to make it an act of worship to be rude to the Muslim who criticizes’. 
And this is common amongst the supporters of the banner of partisanship. So 


against all those who criticize his group, the followers of the group would compete 
in using filthy expressions and obscene words against him, thinking that by this he 
is drawing closer to Allah by defending the Mujahideen! But in reality it remains 
inside the sphere of “partisanship” which the Messenger of Allah # has explained 


that it is not the Jihad to raise the word of Allah. 


And from amongst the strange statements, which | still keep hearing, even if they 
have reduced a little, is the statement of some of them that “You are speaking 
about the Mujahideen”. And in reality this is the strangest of arguments that | have 
heard. So let us suppose that this one who criticizes, is speaking about the 
Mujahideen without fairness or justice, let us assume it for the sake of argument. | 
ask you by Allah who created you, does this equal the one who spilled the blood 
of the Mujahideen and has cut their throats? If we gathered the statements of all 
those who speak unjustly regarding the Mujahideen, it would not reach even one 
tenth of the sin of ISIS in the destruction of lives of the best people of knowledge 
and Jihad, for the sake of the fight for influence and leadership. 


What is intended my brother Mujahid, and my brother who supports, is that this 
banner named ISIS, is a group over kingship and leadership that works as per the 
rules of kingship and employs extremism for its partisanship benefits. And your life 
is precious, so do not waste it for a project of domination. So protect yourself 
“before the Day comes when no bargaining (will avail), nor friendship nor 
intercession’. 


Yes, great events have passed by and | did not have anything with me to add. And 
| used to watch the events and the incidents that ISIS would every time interpret 
and explain away randomly. But when | saw the statement of Adnani this evening 
declaring with full clarity and openness that “Fighting against ISIS is from the 
nullifiers of Islam”, | realized that the deviation has reached its peak and that it has 
passed over its three stages: From partial behavior, towards deviation in the 
methodology (in Manhaj), and towards making it a fundamental principle in theory. 
And here, the truthful believer does not have in front of him anything other than the 
statement of Allah “and that he who was to perish should perish through a clear 
proof, and who was to survive might survive through a clear proof.” 


| ask Allah to reward every student of knowledge who strived to clarify the truth 
regarding this group that contradicts ruling by the Shareeah and the Aqeedah of 
the Salaf. 


And | will keep remembering for a period of time, this fabricated statement that 
contradicts the Shareeah "So beware, for by fighting the Islamic State you fall into 
Kufr whether you realize it or not".... And how a lot of pure blood will be hanging 
on to it on the Day of Judgment... and on to the necks of those who adopted it or 
defended it or took part in it... 


And may the prayers and peace be on our Prophet Muhammad, and his family and 
companions... 


Abu Umar (Sheikh Ibrahim Assakraan) 
Fifth of Ramadan, 1436 Hijri. 
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